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EDITORIAL COMMENTS 


T he following was an Editorial in the November 2006 issue of the Capsis Hotel’s magazine 
in Thessaloniki, Greece. 

Dear friends, 

Allow me this time to recount a short fairy-tale, without commenting or further 
explaining. Once upon a time, there was an "island" where Happiness, Sorrow, 
Knowledge, Love, Wealth, Arrogance and "others" used to live. One day they found 
out that the island would sink and they all went to their "boats" and began to leave. 
LOVE was the only one to be left behind. She wished to remain there until the last 
moment. When the "island" began to sink, LOVE asked for help and seeing Wealth 
asked him: "Can you take me with you?" "No, I can't. I have gold and silver in my boat 
and I have no space". Passing by next to him was Arrogance: "Please help me", LOVE 
said to him. "I can't. You are wet and you will dirty my beautiful boat. Happiness was 
the last to go by. However, she was so happy that she did not hear LOVE pleading for 
help. Suddenly, LOVE heard the voice of an old man she did not know: "Come here, I'll 
take you with me", he said. When they reached land, the man left in a hurry and LOVE 
did not have the opportunity to thank him. Knowledge, who was that man who helped 
me?”, LOVE asked. Time, replied Knowledge. "And why did Time help me?" LOVE 
asked again. Then, Knowledge smiled and said to her: "Only Time can understand the 
importance of LOVE in life". A bientot, Lena Kapsi 


The significance of importance of “Time” struck this writer with reference to the 
current state of Sikh affairs. Gurus devoted ten generations to nurture the tree of Sikhi, 
establish its roots, see it blossom and left their original writings. Not only that, the Tenth 
Guru, Guru Gobind Singh, especially ordered the Sikhs to recognize only Sri Guru 
Granth Sahib, and none other, as their perpetual Guru. Sikh scholars do not tire of 
making a strong distinction between Sikhi and other world religions that are attributed 
to single individuals whose writings were penned from memory long after they were 
gone from the world stage. But what is puzzling is that although the other religions have 
also seen distortions and misinterpretations of their original teachings, they pale when 
compared to the distortions and misinterpretations that have crept into Sikhism. Other 
religions also tolerate research into arriving at the truth after cutting through the fog of 
distortions over centuries. In contrast Sikhism is barely 500 years old, 200 years of 
which were the Guru period. Sikh organizations, on the other hand, resort to violence 
and murder even to thwart research. Not only that, the most outspoken champions of 
those distortions and opposing any reformation in Sikhi also claim to be the Guru 
designated guardians if Sikhi. I am talking about two organizations in particular who 
consider themselves ‘thekedars’ of Sikhi, Akhand Kirtani Jatha and Damdami 
Taksal. Until these organizations are literally banished from Sikhi, Guru Nanak’s 
message is not going to see the light of day. These two organizations have taken on the 
task of denying, with threats and violence, any stage to those who are capable and 
willing to bring Guru Nanak’s message to the sangat on one hand and propagate and 
spread the filth in ‘kanjar kahani’ and ‘kanjar kavita’ in so called ‘Dasam Granth’ on 
the other. Then there are multitudes of others such as ‘Radhaswamis’ and 
‘Nanaksarias’ who pick a word, a phrase or a whole shabad from Gurbani and plant it 
like a chip in the gullible’s brain and establish their control for life. In case of 
Radhaswamis the recipient of ‘naam’ is supposed to keep it secret even from other 
members of the family. When would the Time come for the significance and importance 
of Guru Nanak’s message to be realized and practiced upon by the rest of the mankind 
even if the Sikhs, to whom it was entrusted, opt out? I hope in my life Time. H. S. Shergill 
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GUEST EDITORIAL 


AGGS: MAKING THE MESSAGE UNIVERSAL 
Dr. Sarjeet Singh Sidhu, Malaysia 


Sikhism, as we know it, is largely based on the teachings of 
the Aad Guru Granth Sahib (AGGS). Sikhs often refer to 
Sikhism as a ‘Universal’ faith. By ‘universal’, an adjective, 
most people mean ‘embracing a major part or the greatest 
portion (as of mankind). If this is the definition of universal, 
then clearly Sikhism is not a universal religion for it dose not 
‘embrace a major part or the greatest portion of mankind’. 
What is probably meant by those who make the claim is that 
Sikhism has the potential to be universally accepted, owing 
to some truly unique features which should make it attractive, 
if not irresistible, to the majority of mankind. Assuming, 
then, that there is something special, why has it (Sikhism) 
failed to have been more widely accepted? 


The main reason for the failure to reach the mass of humanity 
lies in the inaccessibility of the spiritual truths of the AGGS 
to the majority. If Sikhism is to have any appeal amongst 
non-Sikhs, its Scripture must be fully explored and exploited. 
The majority of Sikhs are of Punjabi origin and even they 
have difficulty in understanding the verses of the AGGS. For 
non-Punjabis to gain any insight into the teachings of the 
AGGS it will be necessary to make available translations of 
the AGGS in other languages. Even if a single, acceptable 
interpretation is possible (and we all know that is not as yet 
possible) and a translation thereof accepted as accurate, the 
message of the AGGS will be available to the non-Punjabi. 


A natural follow-up of this may well be non-Punjabi converts 
to Sikhism. There are of course other issues that will need 
resolving before non-Sikhs begin to consider conversions, 
but they are not relevant to the thrust of this Editorial. 
Assuming then that conversions do occur, and the numbers 
are sizable, it will only be natural that these converts will 
want to conduct ceremonies using the translated versions of 
the AGGS. Sikhs will have to come to terms with the 
suggestion that a translated version of the AGGS in, for 
example, English, and bound in one volume, can be installed 
in a gurdwara, and that reading from it will be as valid as 
reading from the Punjabi/gurmukhi version, that such a 
volume of the scripture will be “Guru Granth”. Only then 
will larger numbers of non-Sikhs begin to accept the faith. 
And it is here that the converts and those who would support 
them will face stiff resistance. Those who will oppose such a 
suggestion will point to the Muslim example of the Quran 
being accepted in its original Arabic by all Muslims. There 
are several reasons for this and some may be controversial. 
Whilst the temptation to discuss these is ever present, 
prudence dictates that it be otherwise. It is enough to state 
that such an argument, for historical reasons alone, will not 
be to Sikhism’s advantage. 
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The Punjabi Sikhs’ insistence, that anyone wanting to be a 
Sikh will, of necessity, have to learn Punjabi (in Gumukhi 
script), will ever remain a stumbling block to the 
propagation of the spiritual truths of the AGGS amongst 
non-Punjabis. Even for someone who has, quite by accident, 
discovered Sikhism and chosen to take amrit, the learning of 
Punjabi can be a deterrent to spiritual progress: a recent post 
on the Yahoo Group, Gurmat Learning Zone, by an African- 
American lady, Dr Yogi Kaur, who converted to Sikhism, 
highlights the problems faced by non-Punjabi converts. [1] 
Dr Yogi Kaur says “... You're always asked to learn Punjabi 
if you want to know what is going on from day one. I found 
this discouraging...” Punjabi Sikhs should first ask 
themselves: Are we interested in sharing the message of our 
Gurus, as contained in the AGGS, with non-Punjabis? Is 
that our primary aim? The answer to both questions has to 
be unequivocally “Yes”., in which case translated versions 
of the AGGS will have to be available to the world at large, 
and allowed to be installed as “Guru Granth’. If the answer 
is otherwise then clearly Sikhism will never be a universal 
(as defined here) religion; it will remain confined to one 
ethnic group, and whilst Sikhs are not (as yet) an 
endangered “species”, the numbers losing interest will 
continue to rise. 


The other aspect of our corporate outlook that will need 
change is our approach towards the non-Punjabi converts to 
Sikhism. After our initial “admiration” and congratulations 
to the new Sikh brother or sister we do little else to make 
them comfortable within our fold or to help them adapt. 
Based on their knowledge of other faiths, they quite 
naturally expect support from the Gurdwaras and granthis 
(whom they equate with priests); and here they are in for a 
disappointing surprise (compared with, say, the Christian 
Church and Priest). Rightly or wrongly, in our approach to 
non-Punjabi Sikhs, we tend to give out he wrong signals: 
“’..1 don't think non-Indian Sikhs are welcomed, liked, 
tolerated, or wanted... We have no problems with Sikhism 
at all, except for the exclusionary behavior of the majority 
of congregations all over the world...” (That is from Dr 
Yogi Kaur’s letter). 


The message of the AGGS is for all humanity, as we so 
often claim, but we have failed to disseminate it. If others 
are to have access to it we will have to accept that 
translations of the AGGS must be easily available to all 
those not familiar with Punjabi, whatever the reasons; 
translated versions may have to be installed as “Guru” in 
gurdwaras. We may have to accept the idea that 
“uninstalled” versions of the (translated) AGGS will be left 
on bookshelves in libraries (much like the Bible is). A major 
shift in mindset will be required. The gurdwaras and their 
management committees and granthis will need to change 
their way of thinking, and be more friendly and helpful to 
the new Sikh to help him adapt to the new faith. The convert 
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should be able to embrace Sikhism wholeheartedly and 
derive all the spiritual benefits it offers, without having to 
forego his culture or language. Will the majority Sikh 
Community (those of Punjabi origin) be able to accept the 
changes needed, and will it be able to adapt to them? These 
two major changes will help the new Sikh brother or sister 
adapt within the community of Sikhs. But for Sikhism to 
become a universal faith more will have to be done so that 
there is easy access to the message of the AGGS on a larger 
scale. 


Reference: 

[1] Learning-zone@yahoogroups.com; Sat, 26 Aug 2006 14:19:58 GMT; 
Non-Punjabi Sikh View of Indian Sikhs; posted by jbrar@juno.com 

(The quotes ascribed to Dr Yogi Kaur are made on the assumption that the 
letter posted at the above site is authentic). 





[We invited some Sikh Bulletin readers to express their thoughts on the 
theme of this Guest Editorial. Four responses are published below. We invite 
your comments and views on how to make Guru Nanak’s message universal 
and what role can you play. Prof. Gurtej Singh has outlined some practical 
steps on page 11. Unless concerned and thoughtful Sikhs join forces to take 
some concrete steps the message can be lost or distorted. Recently the SGPC 
President announced that in order to strengthen ‘the Sikh Religious 
Movement’ SGPC had availed the services of Bhai Baldev Singh of the 


Akhand Kirtani Jatha. That means fox will be guarding the hen house. ED.] 


oh i ok 


WHY UNIVERSAL MESSAGE OF GURBANI 


HAS NOT BECOME UNIVERSAL! 
Dr. Sukhraj Singh Dhillon, PhD, Cary, NC, USA 


INTRODUCTION 

Not only the western world, but younger generation, in this 
modern era of science and technology, believes secular 
humanism as a spiritual and healing force and religion as a 
possessive and destructive force-- even though real purpose of a 
religion is spirituality. Those who make distinction between 
religion and spirituality feel possessed by rituals and guilt the 
religion imposes. With spirituality they find no rules related to 
God's love and God's ability to sustain us. Our collective 
survival lies in recognizing new realities about religion, and its 
positive relationship to science and spirituality [5]. We must 
recognize the path of secular humanism, based upon the 
principles of logic and reason. Right interpretation of gurbani 
provided in our eternal guru "Aad Guru Granth Sahib" (AGGS) 
[1] can provide us new realities. "Guru Nanak's revelation of 
“One God and One Humanity” unites all humanity, and offers 
the hope of providing everybody on this globe with the right to 
life, liberty and the pursuit of happiness. 


Description 

For appropriate analysis we need to discuss at least 2 aspects of 
this topic: 

(1) The universal philosophy of Sikhism. 

(2) Why Sikhism has not become a Universal Religion and 
actions to be taken. 


1. Universal Philosophy of Sikhism (or Universal Nature of 
Guru Nanak’s philosophy or Gurbani). 
"God created humanity, we created religions! 
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God created earth, we created boundaries!! 
In the name of our creations, we continue to destroy 
His creations!" 

How can we claim to live in His "Will"!! 
The religions of the world fall in two categories: Prayer- 
oriented religions and meditation-oriented _ religions. 
Christianity, Mohammedans, Hindus, Sikhs and other popular 
religions of the world are prayer-oriented. To pray, we need 
some higher power to which we can pray. That higher power is 
God. The meditation-oriented religions are Buddhism, Taoism, 
and Jainism. These are not prayer-oriented since there is no 
direct use of God as in other religions. Whether through 
meditation or prayer to God, the real aim of a religion is 
spirituality-- which is the realization of spirit that exists in each 
and every person. That is the realization of God, the 
connection between atma and parmatma, the realization of 
ultimate truth. The real aim of a religion is spirituality, which 
is the final product. When religion is used as a shield to 
protect our insecurities, then it becomes a religious war. 


Every religion holds very different meaning for different 
people. As, for example, Iranian human rights lawyer Shirin 
Ebadi, and the Taliban's Mohammad Omar are both followers 
of Islam, but the former is awarded a Nobel Peace Prize (2003) 
while the latter is an ignorant, psychotic fiend. Bhagat Puran 
Singh of Pingalwara in Amritsar, and Sant Jarnail Singh 
Bhindranwale were both devout sikhs with completely different 
approach. 


In practice, religion including Sikhism, is not about peace and 
spirituality. Nor is it about war. Every religion is about absolute 
belief in its own superiority and the divine right to impose its 
version of truth upon others. We see within our own Sikh 
religion, when many of us claim: “We are perfect gursikhs and 
the way we practice the religion is great. Our religious beliefs 
are purer than yours.” That's how the ego functions: the other 
is always reduced to the lowest possible; and compared to the 
other, one raises oneself higher. 


Once we accept the universal nature of Guru Nanak’s 
Philosophy in gurbani, then there are no highers and lowers, 
and there are no nations and races to compare (66a Afsdg 


MAT veh A ASA we fot mI; Nanak satgur aessaa 


jaaniay jo subsae laey milaaye jio...AGGS, p 72; meaning: O 
Nanak, know him as the true guru, who unites all with the 
Lord). The new consciousness will arise - man will become 
very calm and quiet. All this continuous violence and 
aggression, whether between or within the religions, will 
disappear. 


Gurbani will direct us towards ultimate reality, towards 
ultimate truth [6]. To be able to reflect reality is to know God. 
God is just another name for reality - another name for ultimate 
truth Orfe AY parfe A Il St AY Soa Dat st Ay; aad 
sach jugad sach hai bhi sach Nanak hosi bhi sach.. AGGS, Jap 
1, p 1; meaning: ultimate truth or God was there before all 
ages began; was there in the past; is there in the present, O 
Nanak; and will be there in the future forever). And a man is 
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really sane when he knows the truth because in the realm of 
truth, the formless Lord abides (Hd ufs =H fadard il; sach 
khand vasae nirankar. AGGS, Jap 37, p 8; meaning: in the realm 
of truth, the formless Lord abides). 

Truth brings liberation, truth brings sanity. 

Truth brings intelligence, Truth brings innocence. 

Truth brings bliss, Truth brings celebration. 
"Truth is higher than everything, but higher still is truthful 
living" (Add 6g Ag a Gufs Ay “MET Il; sacho orai sab ko 
oopar sach aachaar...AGGS, p 62). 


How do we realize the Truth? 

In Jap, Guru Nanak raised the same question “fore Afra 
sem fae aa ae urfsil; Kiv sachiara hoviai kiv kurai tutae pal 
(AGGS, Jap 1, p 1; meaning: How to become truthful; and how 
can the veil of illusion be torn away?).’? His answer “g 
aret wear stan ffm afi; hukm rajai chalna, Nanak 
likhia naal (AGGS, Jap 1, p 1; that is, walk in the way of His 
Will).”” Accepting the “Will of God” was the basic philosophy of 
religious prophets. Nanak called "Hukm" to His will. Taoism 
called "non-interference", Zen called "let-go", Christianity 
called "surrendering to the will of God." 


Understanding the ‘Divine’ (The knowledge of the “Divine 
Will”) means the destruction of the ego - whether it is the racial 
ego, the religious ego, or the individual ego: “6™a JAH 7 Ys 3 
TBA ad 5 afEI; Nanak hukme Je bujhe ta haumai kahi na koe.. 
(AGGS, Jap 2, p 1; meaning: O Nanak, one who understands 
‘Divine Will,’ is freed from ego).”’ The racial and religious ego, 
which is the root cause of religious wars, is far more dangerous 
than the individual ego. When the ego becomes racial or 
religious - we don't think we are claiming anything for our self. 
Indirectly we are claiming, "I am great because I belong to a 
particular race or religion which is great.” However, it’s the 
individual ego which is the building block for any kind of ego. 
The iron curtain of individual ego separates us from each other 
and from understanding God. “An Enlightened person sees not 
only himself in the world, but the whole world in himself”. 
Absence of ego means that we all are actually the one humanity 
regardless of our color, caste, creed, national origin, sex. 


A universal mind or one mind or one God of which we are part 
of is one universal energy, because “the universe is all energy 
and the energy is all universe [4].” We're like the spokes on a 
wheel, all radiating out from the same center. If we define 
ourselves according to our position on the rim, we seem separate 
and distinct from one another. But if we define ourselves 
according to the center of the wheel, we're a shared identity with 
the same mind. Just as a sunbeam can't separate itself from its 
source-the sun, and a wave can't separate itself from the ocean, 
we can't separate one mind from another. Our grades, 
credentials, jobs, cars, and homes are like a spoke at the rim, a 
sunbeam, and a wave-- all with characteristics of their own but a 
part of the same source-- the wheel, the sun and the ocean. We 
are all part of one indivisible divine mind or the universal mind 
or one universal energy or God. Our individual mind or soul 
(atma) is divine image of supreme (or Parmatma), but we have 
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to recognize it: HO 3 afs AgY J wruyet YS UsTEll; mun tu jot 
saroop hai, apna mool pashaan...(AGGS, p 441; meaning: 
O’my soul you’re the image of Divine light; so know your 
source). And the same mind or one mind or one energy, is the 
same as one God (Ek Onkar). 


Once we recognize our Universal nature then: we have no one 
to fear from (nirbhau) and no feelings of enmity (nirvair) 
towards others (nirbhau, nirvair...AGGS, p 1). The fear and 
enmity are the products of others. The word other separates us 
from universal mind or universal love. (Guru Arjan’s beautiful 


gurbani says: farfe aet As ofS ueeti wa 3 AOAafs Hfs 
ureti ot ot Act odt fuera paw Afar gH a afs wet; bisar 


gaaee sabh taat paraee; jab te sadhSangat mohi paaee. Naa ko 
bairee nahee bigaana sagal sang hum ko ban aaee. AGGS, p. 
1299; literally means since I have found universal love, there 
are no more enemies and strangers. And Guru Ram Das says: 
H Sufs sets adt fufs wre HW ef AT 3a | mai oopar 
nadar karee pir saachai mai chhodi-arhaa mayraa tayraa. 
AGGS, p.561; I tender my gratitude to the Eternal Wisdom 
that granted me the gift of inner understanding towards 
abandoning every distinction between mine and others.) 


The universal message in Nanakian Philosophy contains two 
words: compassion (daya) and contentment (santokh). The 
righteousness is born out of compassion and contentment 
upholds the order of nature (aS aay offer ar USI Hay arty 
ohm fats fs Dhaul dharam daya ka poot; santokh thap 
rakhiya jin soot.. AGGS, Jap 16, p3). The implication is that 
“Be compassionate to others; and be content within yourself.” 
The two words, compassion (daya) and contentment (santokh) 
combine the philosophy of whole world: Christianity in the 
west and all the eastern religions. Details in Dhillon [2]. 


Here’s is another good example of Universal Nature of Guru 
Nanak’s Philosophy: Some one asked the nobel laureate 
Rabindera Nath Tagore: “you have written national anthem 
for India. Can you write international anthem for the whole 
world?” “It’s already written not only for international but for 
the entire universe in 15th century by Nanak,” replied Tagore. 
He rightfully referred to aartee (ceremony of lights) authored 
by Guru Nanak, which is beyond boundaries of any religion or 
any country. He is recognizing God’s entire creation. 


as Hoe se de tua ws shar HIG oa HST 
gagan mai thaal rav chand deepak banay 
taarikaa mandal janak motee. 
Upon that cosmic plate of the sky, the sun and the moon are the 
lamps. The stars and their orbs are the studded pearls. 
TU HOME ULE Ves AT Aas BITE SHS ASTI 
Dhoop mal-aanlo pavan chavro karay 
sagal banraa-ay foolant jotee. 
The fragrance of sandalwood in the air is the temple incense 
(dhoop), and the wind is the fan. 
All the plants of the world are the altar flowers in offering to 
You, O Luminous Lord. \\/\| 
ort urgst SE || Fe Uso" SoH wrsst 
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kaisee aartee ho-ay. bhav khandnaa tayree aartee. 
What a beautiful Aartee, lamp-lit worship service this is! 
O Destroyer of Fear, 
this is Your Ceremony of Light. (AGGS, p13). 


If we could practice this universal message (of dya or 
compassion and santokh or contentment, and nature’s universal 
aartee beyond the confines of any religion or country), not only 
we control the ego that creates enemies and wars, but imagine 
the satisfaction, happiness, and universal love it would bring. In 
everyday living, seeing ourselves as separate, we create chaos 
and disorder between things, “out there” and ourselves. We war 
with other people and destroy the environment. Being separate 
from other people, things, and events, we want to force them to 
be what we want. In harmony there is no violence. Instead of 
futilely trying to control the uncontrollable, a person in unity 
learns acceptance, not because he has to but because there 
actually is peace and orderliness in himself and his extended 
body. 


If we see ourselves in others-Then whom can we hurt? 
What harm can we do? --The Buddha 


The possibility of experiencing unity has _ tremendous 
implications in life, because when there is harmonious 
interaction between us and our extended body, we feel joyful, 
healthy, and youthful. "Fear is born of separation." The 
transformation from separation to unity, from conflict to peace, 
is the goal of all spiritual traditions. "Don't we live in the same 
objective world?" a disciple once asked his guru. "Yes," his 
master replied, "but you see yourself in the world, I see the 
world in myself. This minor perceptual shift makes all the 
difference between freedom and bondage." We have to raise 
ourselves to new reality about science, religion and spirituality, 
which is needed to transform this earth into a paradise. 


Guru Nanak has done it. He has given us the universal 
philosophy that we Sikhs have in gurbani. It was the message of 
Guru Nanak that could survive in a country dominated by 
Hinduism and Islam. He was guru and pir for Hindus and 
Muslims, but now be father for Christians. At a seminar 
conducted at Simla, by the Panjab Historical Society Lahore in 
early 1900, the lieutenant governor of Panjab, who was 
presiding over the seminar said, "according to what had been 
told by the speaker, Guru Nanak was a great Christian." If he 
was born in the west, Sikhism would have been the world 
religion in this age of Science and Technology. 


In theory, Sikhism is the only universal religion with none of 
the problems like creation vs evolution, or immaculate 
conception, or resurrection, or the only son of God or last 
prophet, or worshipping stones or priestly class. In fact, 
Gurbani explains that there is no such thing as immaculate 
conception (AH HS fust fis TSS seth); Jaise maat pita binu 
baalu na hoee. AGGS, p 872; meaning: without a mother and 
father there is no child, or reincarnation (8d HSA ASH PSF a 
ae 3 ad adil); Kabir maanis janam dulambh hai, hoi na 
barai baar.. AGGS, p 1366; meaning: Kabir, precious human 
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existence, does not just come over and over again. In contrast 
to only son of God or last prophet, Guru Nanak on the other 
hand regarded himself as the dust underneath the feet of the 
servants of God as stated by him in his Bani as recorded in the 
Aad Guru Granth Sahib. 


The Aad Guru Granth Sahib, of all the world religious 
scriptures, alone states that there are innumerable worlds and 
universes other than our own. The previous scriptures were all 
concerned only with this world and its spiritual counterpart. To 
imply that they spoke of other worlds, as does the Guru Granth 
Sahib, is to stretch their obvious meanings out of context. 
AGGS (Aad Guru Granth Sahib) recognizes a common Creator 
as the only God: who sustains all people of all faiths and is 
addressed by many names by devotees in various faiths. Sikh 
Gurus embraced the revelation of Hindu and Muslim saints 
making it a scripture for people of all religions. The secular 
nature of AGGS has a universal appeal for the benefit of 
emerging global society of the twenty-first century. It offers a 
hope for our collective survival by providing new realities 
about religion and its positive relationship to entire humanity. 


2. Why Sikhism has not become a universdal religion and 
actions to be taken. 

With all the claims and its appeal, the fact is: Sikhism has not 
become a universal religion. We have not been able to promote 
and practice Universal Nature of Sikhism in Gurbani. Some 
times militancy is a necessity and it played very significant part 
in Sikh history. Sikhs stand out for their bravery. However, our 
image as militant nihangs has dominated our religion and is 
being exploited. We have not been able to erase this militant 
image, and create a vision of future human society with 
universal human values. There are still reports of murders in 
Gurdwaras. We continue to collect signatures, for example, 
whether it is about BBC broadcast "The Jury" or movie 
"Dysfunctional Family”. The petitioners object to the screening 
of "The Jury” that the Sikhs are alluded to as being fanatics and 
extremists, “Sikhism is a violent religion” and its followers 
love fighting. In the movie “Dysfunctional Family” the 
objection is about a Sikh being called Osama. 


First of all, what we really need, in this time and age, is to 
promote and practice Universal Philosophy of Sikhism in 
Gurbani, the message of “One God and One Humanity.” We 
have to properly understand our last living Guru Gobind Singh 
Ji. He asked us to follow Guru Granth Sahib and its teachings 
(guru granth ji maneo, pargat guran kee deh; jo prabh ko mil 
voch hai, khoj shabad mein ley. meaning: Guru Granth is our 
guru and it represents philosophy (body) of all the gurus; only 
the shabad will connect us with akaal purkh). AGGS is our 
eternal guru and the only guru to guide us, as suggested by the 
very last living guru Gobind Singh. We have, however, failed 
to convince Sikh masses on accepting the AGGS as our only 
guiding light? We hear instances of going so far as to install 
Dasam Granth (DG) equal to AGGS and justify and fight over 
it whether 10" guru Nanak sahib wrote it or his poets wrote it. 
Irrespective of who wrote it Dashmesh pita never elevated his 
own writing to the status of Gurbani as written and 
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authenticated in Guru Granth Sahib. Therefore, it is wrong to 
consider DG equal to AGGS and we should end internal fighting 
over such issues. 

We have to put in proper perspective the concept of Khalsa and 
khande de pahul that has become a bone of contention: “The 
greatest contribution of the last living 10th Guru Nanak-- Guru 
Gobind Singh Ji-- is the creation of Khalsa, the family of pure 
ones, to which a Sikh may belong through receiving baptism or 
initiation (Amrit/khande de pahul). Therefore, every khalsa is a 
Sikh but every Sikh is not a khalsa unless he/she receives 
baptism.” Encourage those who are ready to take Khande de 
pahul to join the ranks of khalsa, but respect each other as equal 
sikhs in all respects inside or outside the gurdwara [3]. 


Sikh scholars should be free to discuss and present sikhism in its 
real perspective emphasizing spiritual power of gurbani. The 
fact is if any Sikh or non-Sikh raises any objection against the 
un-Sikh-like concepts or rituals then politically influenced 
authorities on Sikhism and orthodox gate-keepers criticize that 
person to the extent that either he/she will keep quiet forever or 
if insists on his/her findings is excommunicated. As long as Sikh 
scholars are dominated by orthodoxy, the Sikhism cannot be 
portrayed as a universal religion. Anything perceived against 
the Sikh principles should be refuted by scholars rather than 
pushing under the rug. 


There are other points to practice that will help us make Sikhism 
a universal religion while keeping the necessary traditions. 
These need to be seriously discussed and considered: 


1. Universal message need universal language for effective 
communication. We should not hesitate to use English (or other 
local language) along with Punjabi. Every body in the 
congregation should understand each and every word. Hymns 
after singing must be explained in simple English not the 
English in which the present translations are. In fact, AGGS can 
be made available in English and as many other languages as 
possible. Translations and electronic versions can be kept in 
libraries. So that its universal message is available on large 
scale. Let us not forget the reason why the authors of the Guru 
Granth used the language of the people rather than the language 
of "veneration," i.e. Sanskrit. This was done to make the 
message accessible to the common people. Now, 500 years later, 
the international language of the people is English. Attempts to 
resist this reality are only serving to hinder the universal 
message of the gurus. 


2. Install Guru Granth Sahib at a higher level. Let there be chairs 
and all sit there, if that’s what sangat wants. Some people, 
especially the older or with physical problems, can’t even sit on 
the floor. Chairs for handicaps only mean highlighting their 
handicap. Why not let everyone choose whatever they feel 
comfortable with? When we keep lecturing, gurus have given us 
sardari (affluence): why not eat /angar sitting on chairs (that we 
can afford in the west) rather than sitting on the floor. The 
equality justification is meaningless: everyone sitting on chairs 
is equal. I, as a young student at Yale University, have attended 
congregation with chairs in New York. Many famous scholars 


Hug-ug ust 


November-December 2006 


had agreed with this practice for the west. Dharmik Sulaakaar 
Committee on 25 April 1935, comprising of: Bhai Kahan Singh 
Nabha, Prof. Jodh Singh, Prof. Teja Singh, Prof. Ganda Singh, 
Jathedar Mohan Singh passed the following resolution: “In 
Europe or America, where it is a standard practice to sit on 
chairs in religious places - there is no harm in sitting on 
chairs in Gurdwaras, provided that Guru Granth Sahib is 
placed at a higher elevation.” 


3. We should recognize rahitnamas and singh sabha 
declarations as documents that served well in the times these 
were written, and not follow blindly as guru’s words and argue 
over their out-dated rituals. For example, our founder Guru 


Nanak Dev says about woman: A fa@ vet »mdby fas rf 


THAI; so ki-o mandaa akhee-ai jit jameh raajaan.. AGGS, p 
473; meaning: Why call woman bad? From her, kings are 
born; where as Bhai Chaupa Singh in rahitnama says: istri kay 
jJamay ka viswas nahi karna; meaning: Never trust a woman. 


4. Leave eating, drinking, meat consumption to health 
professionals and individuals. Let us not force Gurbani into 
these health issues. Gurbani, however, should be used for 
sound mental and spiritual health to live a happy-productive 
life. 


5. Questions must be encouraged, if not in presence of Guru 
Granth Sahib then separately. We should not be afraid of so 
called modern scientific approach. Any fear of science 
changing/challenging gurbani is unfounded because gurbani 
can stand the risk and damage of scientific logic breaking the 
myths. Scientific logic certainly has a potential to improve our 
interpretation and understanding and means nothing more than 
understanding the rational behind what Gurbani says as against 
any dogmatic belief. The fact is it was scientific findings by 
Herbert Benson of Harvard Med School that made Mahesh 
Yogi, the popular Meditation Guru, a well known world figure 
and meditation a house-hold name in the west. I will not be 
surprised if philosophy of AGGS presented in a scientific way 
makes it the best spiritual scripture for the entire humanity. 


6. Implement message of gurbani in every day living. For 
example, mool mantar (basic principle) should be used to 
describe the attributes of God that resides in each one of us and 
makes us spiritual, and not the God which resides outside this 
world. In other words use to describe spiritual state of mind 
that, for example, is without fear and enmity (nirbhau, nirvair). 


7. All members of congregation must participate in learning 
gurbani and reciting kirtan. We should give women equal rights 
to preach and practice Sikhism. We should not depend upon 
professional people from India to take charge of the affairs. 
We should preach to all the people at all the places and should 
not think that Sikhism can be preached in Gurdwaras only. 


8. Sikh religion is about love for humanity and world peace 
(sarbat da bhala). All articles of fighting and fighter 
characteristics must be given minimal importance except for 
ceremonial purposes only. 
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Since people abroad will be the main force in spreading 
universal message, the major problem is to implement these 
points in gurdwaras in diaspora. Many of us realize that the 
people who are dominating gurdwaras are orthodox. So the real 
challenge is to implement these guide lines. However, I believe 
some of the modern gurdwara are ready to practice many of 
these points. Learned members of our community can further 
expand and refine these points, and try to support with gurbani 
in our current guru, AGGS. Then we should start distributing 
the ideas thru internet and discussion groups etc. Finally get 
them in published form as voice of the panth. 
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Let me start with a confession. Being a Sikh I feel elated when I 
read or listen to someone saying that Sikhism is a universal 
religion, it is an ultra modern religion, it is a scientific religion 
and so on and so forth. It feeds my ego. I am an easy and willing 
prey to this trap. I am pretty sure most other Sikhs are also in the 
same boat. When I sit down, think with a calm and cool mind, I 
realize that this feeling, this sensation that feeds my ego is in 
fact taking me away from the core of Sikhism (The term 
Sikhism is not the right way to describe Sikh Religion, but this is 
closest term I know in English for the Punjabi word Sikhie. 
While the term Sikhism denotes a set of ideology, the Punjabi 
word Sikhe lays more stress on the process of becoming a Sikh. 
If I understand and practice the universalism of Sikhism I should 
not have this sensation. In the paragraphs that follow a humble 
attempt has been made to understand this paradox and explain 
what is universal about Sikhism. 








What is Universal? 
In order to understand the universalism of Sikhism, let us 
understand what we mean by universal. The term universal has 
multiple meanings. 
1. Of relating to , extending to or affecting the entire 
world 
2. Including, relating to or affecting the all members of 
the group. 
3. Applicable to all persons, conditions, and situations. 
4. Relating to universe 
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Comprehensibly broad 

Adjustable to many sizes 

Encompassing all. 

Omnipresent. 

Obviously when we refer to Sikhism as universal religion, we 
mean what is listed at number one and probably three in the 
above list. 


BOSON 


What makes Sikhism Universal? 
To understand what makes Sikhism universal let us have a look 
at the following aspects of Sikhism. 


One Humanity-One Way 

Talk to any person on the street, he/she will say that the 
religion that they follow is the best religion, the one and only 
way to salvation. Even the atheist persons are atheists because 
they think this is the best way. Jesus is the only son of God. 
Mohammad is the last messenger of God and there will be no 
one after him. Hindus believe that their gods are the real 
incarnations of God. So do the Buddhists. Ideologically these 
religions have striking similarities and huge differences as well. 
Then there is this “political” statement that all religions are 
different paths to the one destination of God. And we often see 
interfaith meetings where people from different religions come 
on a single platform to discuss and demonstrate their respective 
religions. It is like saying that all these religions have their 
respective spiritual territories and salvation of all the residents 
is guaranteed because the prophet of each religion will plead 
successfully for his followers in the court of God. These 
religions are sitting on a paradox. They do recognize the 
oneness of humanity and god, but still divide and place humans 
into different spiritual territories. Guru Nanak challenged this 
perception and declared that there is only one way that leads to 
God. I must add here that it will be a gross misunderstanding of 
the message of Guru Nanak if we say that “Sikhism” is the only 
way to God. What matters in the court of God is not the “ism” 
that we follow, but the deeds that we do. Whether you are a 
Christian, a Muslim, a Hindu, a Sikh, a Buddhist or you belong 
to any other religion on this earth is of least importance in the 
court of God. No son of God, no messenger of God, no 
incarnation of God, can help change your bad deeds to good 
deeds in the court of God. All that one can do is to take a clue 
and guidance from the life and teaching of the great people, 
called Gurmukhs in Sikhism, and transform your life. No 
middleman, no priest can intervene for you in the court of God. 
Whether you are a child of a Saint or your father is a known 
criminal is of least importance in the court of God. Every one 
starts his/her journey of Sikhie from scratch. Some may be 
blessed by God to have super speed to excel all others at a very 
early age; some may linger on behind all others even at the end 
of the race. The philosophical framework of Sikhism places all 
of us, irrespective of the religion we belong to, on an equal 
footing. Even those who are atheists or agnostics are at the 
same spot along with those who believe in God when the race 
starts. And all of us are in the race as participants. We may 
deny it or declare it, we are the participants. This is the will of 
God. 

The three core principles of Sikhism are universal and 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 7 


The Sikh Bulletin 


applicable to all of us on this universe. No matter whatever 
religion you are born into or adopt one, or even if you are an 
atheist or an agnostic, these principals are applicable and 
inescapable. These principles are remembering the God in 
appreciation all the time, honest living and sharing with others 
or being socially proactive. These principles are applicable to all 
of us because the entire humanity is like a big family with God 
as parent. There is only one God who judges us with one 
criterion. Adherence of these principles is a must for our 
spiritual development and peaceful coexistence in this world. 
Sikhism believes in one God. There are many others who 
believe in One God. What is the difference? Since oneness of 
God is intrinsic to the universalism of Sikhism it will be useful 
to go a little bit deeper into the concept of oneness of God in 
Sikhism. 


One Humanity—One God 

Sikhism is a monotheistic religion but with a difference. It 
carries the theory of oneness to its logical conclusions. 
Christianity and Islam are also monotheistic religions, but they 
have limited this monotheism to oneness of God only. In 
contrast to this Sikhism carries this concept to much greater and 
logical conclusions. Guru Nanak explains his concept in detail in 
the following verse. 


Tone at fimrn fan ag dE I Sas Te usela TE I 
fs ese Hie nifys ute | conte as Sa AMT 119 II 
30 TdAS aS ast fame | 
feger a dof ae Aafe fuerte 9 gore 1 
ae cuts aufs fea adit | Gg Sis vig fats adr 
ea ass fafs wa aver i as ae ufs age udm |i 2 1 
2a fare fimre ufs at | Sa fore nies aoet I 
Sa AME AT SAVES Il UT TT 3 WE WE I 3 Il 
2a OSH fes Fe aet | TSHAS US afar Afar FET I 
mode TST Sa fe svg 11 Ga Tanfy ure vise veg I 8 Il 
ta sug Sa ufsAT || Hest aet Sugerg I 
fSA ot our fase AE || GI ma niteT SASS | U Il 
eat Hots ATS oe 1 fe fors Ars for I 
Arndt adet ufs uses | ATS Pag US HS Il E I 
tat safs Fa VTS 11 foo F sas vreV WE I 
ad 3 AHS od fore 1 fe ofA TST AS UST IID II 
fes O35 Mee Fan Tee 1 3s fas oad fan 5 wee II 
Saad ICH Aafe wefan i Afsate AT ean feerfenr 
ll t i 3 ll (AGGS, M 1, Page 1188) 


(Millions seek the truth but only those who imbibe wisdom of the 
revealed word get it. The seeker if driven by the thirst for the 
vision of Truth should abdicate duality and become absorbed in 
the One supreme Lord. This results in elimination of all pains of 
duality. Religious books say God is one, who is limitless and 
unknowable. There is only One God who creates and sustains 
this universe. There is only One philosophy pertaining to God 
and it is enshrined in the revealed word that comes from the 
Guru. There is only one religion or way that is/was required to 
be followed in all times. A person, who with the help of the 
Guru, gets in tuned for every moment of his life, to the reality of 
One God, realizes the infiniteness of the One supreme lord. 
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There is only One supreme Kingdom and one Supreme King 
who rules everywhere and judges us all on the same criterion. 
His creation is his only One pictures and his name is true. 
There is only One way, the love of God, which breaks the cycle 
of birth and death. The person who follows the wisdom of the 
Guru, lives like a guest in this world, gets rid of his/her ego, 
and worships only One God.) 


From the above it is clear that in Sikhism the concept of One 
God has been extended to its logical conclusions. It has been 
extended to humanity. It has been extended to Guru. It has been 
extended to knowledge. It has been extended to religion or the 
path of God. The thread of logic runs like this. God is One who 
is fearless, has no hostility towards any one; and It creates and 
sustains this cosmos. This means that all of us are Its children 
and are equal in all rights and duties. Further given that the God 
is one and is fearless and has no enmity or malice towards any 
one, there can not be more than one criterion by which It judges 
us all. This means there can not be more than one philosophy or 
knowledge pertaining to God. And if there is only one 
philosophy, there will be only one Guru who carries the flame 
of this knowledge. Now if Guru is one, then it can not be a 
person, it has to be a Shabad, the revealed word, the divine 
knowledge. All this trickles down to the conclusion that there 
can not be more than one way to reach God in this world. 


In order to elaborate the above concept, it will be pertinent to 
mention two important events from the life of Guru Nanak. 
When he started on his journey to deliver his message to the 
world, the first thing that he said was that there is no Hindu and 
no Musilmaan. For his listeners, this was an absurd idea, as 
there were scores of Hindus and Musilmaans all over the place. 
How can one say that there is no Hindu and no Musilmaan? He 
was cornered to explain this by the local ruler. When he stuck 
to his point he was challenged to come and pray in a mosque. 
(Guru Nanak’s parents were Hindus.) Guru Nanak accepted the 
challenge and went to pray in a Mosque with the local ruler and 
one of his deputies. They were stunned when after the prayer; 
Guru Nanak exposed the hollowness of the way they pray as 
they have reduced the prayer to a ritual. Their minds wander 
elsewhere while they pray. Guru Nanak explained to them it 
does not matter where you pray, what matters is how you pray. 
There is only one God and it will listen to us from wherever we 
pray. The second event is from Guru Nanak’s journey to 
Mecca. The Muslim priest gathered around Guru Nanak and 
asked him whether in his opinion being a Muslim is great or 
being a Hindu. Guru Nanak replied that it is not at all important 
whether one is Hindu or a Muslim. What matters is what we do 
in our life. If they do bad deeds, both will suffer for sure at the 
end of the day. 


One Humanity—One Image 

I am sure many people will disagree with me and some even 
laugh at me if I say that the outward appearance of a Sikh is the 
one and only universal image of human race. The appearance 
of a Sikh is the product of 5 Ks that a Sikh is required to 
maintain all the time. These five Ks are Kesh (the unshorn 
hair), the Kanga (the comb for the hair), Kara (an iron 
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bracelet), Kachh underwear), Kirpan (the sword). Out of the five 
Ks the uncut hair is what determines the outward appearance of 
a Sikh. Hairs grow naturally on and are a vital part of our body. 
The only way to bring about sort of uniformity is to keep the 
hair and take care of them in a civilized manner. Since majority 
of people in this world cut or shave their hair, those who 
maintain unshorn hair are often called uncivilized. However 
truth is not a game of numbers. To discover the hollowness of 
this view, imagine a situation where every one keeps unshorn 
hair and any one who cuts the hair will look an oddity. 


Some people are of the opinion that the outward appearance of a 
Sikh (often called Saabat Soorat Saroop) has nothing to do with 
the core philosophy of Sikhism. They can not be more wrong. 
This outward appearance is not something that has been 
superimposed on the philosophy of Sikhism. This is something 
that has grown out of its core philosophy, something that comes 
naturally to it. Just as a rose would not be a rose if we mess with 
its shape and structure, a Sikh would not be a Sikh without this 
appearance. Some people question the relevance of the outward 
appearance and go to the extent of saying that the appearance is 
the main hindrance in the way of Sikhism becoming a universal 
religion. They equate appearance to some sort of ritualism which 
has been denounced and criticized by Sikh Gurus. We can 
produce scores of arguments for and against the appearance. But 
this will be a purely academic exercise leading to confusion 
rather that clarity. The best way to know the truth is to live the 
philosophy of Sikhism and see if it gives you the appearance or 
Saroop or not. Here it must be added that it is very easy and 
convenient to tell a lie and be dishonest. There are plenty of 
people around who claim to be perfect Sikhs and say that they 
don’t feel any need to keep their hair uncut. And we must 
always remember that the best examples of perfect compliance 
of Sikh philosophy were the Sikh Gurus. This saroop or 
appearance came naturally to them as a result of practice of the 
philosophy they preached. And we also must note that this 
appearance grows naturally out of the practice of Sikhism, the 
Sikhism does not grow out of this appearance. So to give 
example of those who maintain the outward appearance but do 
not follow Sikhism as an argument against appearance is being 
totally irrational. 


To conclude the discussion on appearance, I must add that the 
appearance should not be confused with dress. Dress comes with 
culture. Since Sikhism was born in Punjab, Punjabi dress is 
often mistakenly taken as Sikh dress. And there are people who 
have vested interest in promoting this dress as an official Sikh 
dress. They must realize that the dress changes with culture and 
even within the same culture it change overtime as that culture 
responds to new developments in environment and society. 
Dress at the time of Guru Nanak was different than the dress 
during the time of Guru Gobind Singh. 


Compatibility with Science 

Unlike most of the other religions, Sikhism can coexist with 
science without any problem. Some religions have made some 
ludicrous assertions about God and Its creation that has led them 
into direct conflict with science. Sikhism believes that it is not at 
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possible to know God and Its creation in entirety. One can only 
appreciate its greatness in awe and wonder. Sikhism in fact 
promotes scientific outlook and thinking. It lays lot of stress on 
rational thinking. Rational thinking or discriminating intellect 
has been described as a great blessing of God. So much so that 
God has been described as a great rationalist who delivers 
justice to all. 

Hmro Brqw_ bfo ibbykI Awpy sMqu khwvY ] (AGGS, 
Kabeer, Page 476) 

(My God is a great rationalist, he alone is a saint) 

That is why Sikhism asks us to serve God with prudence using 
intellect and caution. 

AkII swihbu syvIAY AkII pweIAY mwnu |] ( AGGS, M 1, 
Page 12450 

(Serve God with intellect and reason and get rewarded) 

Blind faith or devotion is just not enough. In fact science helps 
us understand the basics of Sikhism. With the help of science 
we discover the greatness of God’s creation and are bemused in 
a wondrous awe. This feeling is central to the philosophical 
framework of Sikhism. 


What Can We Do? 

What can we do in this regard? Is this a valid question? Can we 
really do anything? Can we make it happen? To me the 
suggestion to make it happen is a bit out of place and absurd. It 
is like launching a marketing drive or a fierce advertisement 
campaign or it is an academic exercise to popularize an 
ideology, like many writers do when they publish their books. I 
am sure there are plenty of scholars who can write well 
documented books on the subject. They can churn out twenty 
point or five year program to make it happen as if it is like 
achieving a set percentage of growth in GDP of a country. Will 
this help? I doubt it. There have been efforts in the past history 
to universalize a religion through conversions by force or 
money. Some people still do it. If Sikhism is a universal 
philosophy, it will become a universal philosophy sooner or 
later. We can not make it happen; all we can do is to 
demonstrate it happening in our lives. Sikhism is a universal 
philosophy. It has already happened. All we go to do is live it 
like our illustrious ancestors did. And if we don’t do it, bad 
luck for us, others will come forward to take up the honour. 
There are also plenty of scholars all over the world who claim 
to have perfect understanding of Sikhism and who suggest that 
Sikhism has to make some adjustments in order to be a 
universal faith. This argument is self contradictory and in fact 
is an indirect statement that Sikhism is incomplete and raw 
philosophy. Any such philosophy can never ever be universal. 
So what can we do? 


First of all we must live and demonstrate the universality of 
Sikhism in our day to day life. In order to do so we must take 
Sikhism out of Punjabi context and place it on the global stage. 
Only then it will shine in its pristine beauty. For example we 
must say no to the idea that Punjabi dress is the official Sikh 
dress. There is no special dress for Raagies or singers of 
Gurbani. Harmonium and tabla are not the official instruments 
for singing Gurbani. Gurudwara buildings do not have to have 
any special architectural design. Domes are not necessary for a 
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Gurudwara. Punjabi language has been blessed with Gurbani. 
But it should not be necessary at all to know Punjabi to be a 
good Sikh. 


Sikhs all over the globe should realize that SGPC or DGPC are 
no longer preaching Sikhism. SGPC was designed and intended 
to communicate with the entire world as spokesperson of 
Sikhism. But unfortunately it is functioning as a tool to 
excommunicate those who speak about Sikhism. SGPC and 
most of our Gurudwaras have been overtaken by persons who 
have nothing to do with Sikhism. These persons do not owe their 
allegiance to SGGS, the fountain head of Sikhism, but to the 
heads of different deras which function as anti Sikh 
establishments. They have introduced all sorts of ritualism into 
the daily routines of our Gurudwaras. It will be out of place here 
to go into a detailed discussion on the concept of Gurudwara and 
how it has been hijacked to mean a holy place. Briefly we might 
note that Gurudwara or Dharmsal in Sikhism was not intended to 
be a holy place. We often read scholars saying that Darbar Sahib 
in Amritsar is the holiest shrine of Sikhism. Nothing can be 
farther from the truth than this statement. Darbar Sahib has great 
historical significance, but that does not make it holier or more 
sacred place than any other Gurudwara in the world. This 
concept of holiness has been introduced through the back door in 
order to sabotage the real function of a Gurudwara. The results 
are in front of us all. The real function of the Gurudwara was to 
empower the Sikhs with spiritual knowledge of SGGS so that 
they can go out into the world as living ambassadors of Sikhism. 
But now instead of these ambassadors of Sikhism we have a 
bumper crop of holy men who masquerade as middle men 
between God and Sikhs. The way our Gurudwaras function will 
play a vital role in demonstrating to the world the universalism 
of Sikhism. The limitations of topic do not allow me to go into 
much length in this regard. However I must say couple of things 
here. Gurudwara in Sikhism is not a place for worshipping God. 
Gurudwara creates Sikhs; Sikhs do not create a Gurudwara. This 
is the test of proper functioning of a Gurudwara. If it does not 
create Sikhs that means it is not playing any active role. 
Gurudwara is not designed to serve Sikhs by providing them a 
place of worship. It is designed to empower Sikhs with the 
knowledge of SGGS. 


While establishing Gurudwars all over the world, there is no 
point looking back for guidance to SGPC or any such other 
organization. We must establish Gurudwars as centers for 
learning of Sikhism, not as holy places or places of worship. We 
must be careful to spend minimum amount on buildings and 
maximum amount learning resources. We must avoid giving 
any specific design to Gurudwara buildings. Any architectural 
design that suits the specific needs of the area should be 
welcome. And we must have a common standard constitution of 
a Gurudwara so that to keep out of any legal or other problems 
from unscrupulous persons. 


The suggestion that SGGS should be translated into other 
languages to be placed in Gurudwaras overseas for worship is 
also flawed and fraught with dangerous implications. We would 
realize this we understand the concept of Gurudwara as a center 
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of learning. I am not saying that SGGS should not be translated 
into other languages. It should be translated into as many 
languages as possible, but the original in Punjabi must be 
preserved in each and every Gurudwara, if it has to become a 
centre for learning. What is more important is to clean out the 
Punjabi culture out of Sikhism not the Punjabi language. 
Punjabi language is a part and parcel of Sikhism. Unlike culture 
language can cross geographical borders. Along with the 
concept of Gurudwars we must be clear about some other basic 
concepts of Sikhism. These are concept of Naam or God’s 
praise, Concept of Guru and Shabad Guru, Concept of Bani 
(Guru’s words) and Kachee (imperfect) Bani, Conecpt of 
Nitnem, Concept of Haumein or Ego, Concept of Manmukh 
and Gurmukh, Concept of Heaven and Hell, Concept of 
reincarnation, Concept of soul and transmigration, Concept of 
Maya, Concept of langar or community Kitchen, Concept of 
Hukam or Cosmic order, Concept of Initiation or Five Ks and 
the Concept of Amrit. It is very important to have clarity about 
these concepts as our Gurus gave these concepts new meanings 
and interpretations. And this new meaning or interpretation is 
what makes Sikhism a universal religion. Unfortunately these 
concepts are being used as doors to introduce the ideas so 
vehemently rejected by our Gurus. 


An example here will make the point more clear. During the 
life time of our Gurus, for about two centuries, no one ever 
celebrated the birth day of Guru Nanak or any other subsequent 
Guru. Some one came up with this idea to celebrate the birth 
day of Guru Nanak or his nine successors as birthday of Guru. 
On the face of it looked as an innocuous act of devotion. But 
look at the results. By doing so we contradicted the concept of 
Guru in Sikhism. As per Sikh philosophy Guru is neither born 
nor dies. And by celebrating birthdays of our Gurus we tell the 
world that our Guru was born and he died as well. It further 
corroborates the misconception that Sikhism believes in 
reincarnation or Avtarvad. What is even worse is that it 
introduces the concept of human Guru and opens doors for 
middlemen in Sikhism. These middlemen are commonly 
known as Sants and we have hordes of them now roaming all 
over the globe taking Sikhs away from Sikhism in the garb of 
preaching Sikhism. This idea of celebration of birthdays of our 
Gurus has caught up the imagination of Sikhs in such a big way 
that any suggestion to the contrary will leave them red with 
rage. Sikhs are so much in it that any person who will ask them 
to not to do so will be discarded as anti Sikh. The celebration of 
birthdays called Gurpurbs has now become very very important 
part of functioning of Gurudwaras all over the world. So much 
so that some Sikhs visit Gurudwaras only on these days as they 
consider these days sacred and very special. Once again this 
shows how this act of devotion has taken Sikhs away from 
Sikhism as no day is sacred in Sikhism. 


Conclusion 

In conclusion we can say that we can not make Sikhism a 
universal religion. We can only demonstrate it in our lives. It is 
true that Sikhism is universal. But this is only truth. As Guru 
Nanak told us there is one thing that is above the truth. It is to 
live that truth. And precisely this is what makes Sikhism 
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universal. And precisely that is the only way to avoid the trap 
that takes me away from the core of Sikhism 
He CK 
THE LANGUAGE OF GURBANI 
Devinderjit Singh, St. Catherine’s College, Oxford 

As Sikhs, we are uniquely fortunate with regard to our 
Scriptures: the Guru Granth Sahib was written and compiled by 
the Founders of our Faith, and not by devotees many decades 
after their passing. This enables us to resolve arguments of 
interpretation for ourselves by going back to the original source. 
It would be great loss, therefore, if the latter was not always 
available because it had been replaced by a translation. 


To gain from Gurbani, of course, we have to be able to make 
sense of the text. Does this mean that we must be able to read 
the Gurmukhi script and understand all the languages used in the 
Guru Granth Sahib? No, that would be impractical; even 
theological and linguistic scholars would find it difficult to 
satisfy those requirements in general. What would be most 
helpful, in my view, is the availability of ‘commentaries’ in a 
variety of languages (English, Chinese, Spanish, Arabic and so 
on) along the lines of Professor Sahib Singh’s magnum opus in 
Punjabi, ‘Sri Guru Granth Darpan’. Here each word (albeit its 
transliteration) should be translated one at a time, notes provided 
to explain the background and context of any references used in 
a Hymn (e.g. Indian mythology, Hindu and Muslim beliefs and 
rituals, Yogic practice etc.) and then the overall message of the 
Verse described in a narrative style. This is a mammoth task, 
and needs a dedicated group of individuals with the relevant 
knowledge and skills to work on it together for a number of 
years. I think this approach is preferable to that of the currently 
available translations, because it would give guidance towards a 
deeper understanding of Gurbani and provide the reader with 
enough information to form their own opinions from effectively 


the original source. 
eK 


TRANSLATING THE GURU’S WORD 
Gurtej Singh, Chandigarh 

Everyone who understands the Gurbani is wonderstruck at its 
uncompromising faith in the unity of God, insight into the 
phenomenal world including human nature, its deep concern to 
better the lot of all creation, scientific temper, boundless faith in 
the goodness of the human spirit and the possibility of liberation 
of all beings regardless of their persuasions. It defies being 
classified as the scripture of a particular religious denomination 
but tenderly and most profoundly caters to the human heart in 
search of an intimate relationship with the Ultimate Reality. Its 
alleviating and life affirming message makes an impact even on 
a casual reader who approaches with the right frame of mind. It 
could be described as the majestically flowing perennial river of 
Guru’s love for God and His creation. It embraces the entire 
creation without a single exclusion. Its embodiment, the Guru 
Granth, has been called a world scripture relevant to all cultures 
and faiths. Every Sikh believes it to be so. 


The Order of the Khalsa, the finished product of the Sikh 
movement, was created by the incomparable Tenth Guru to 
embody the teachings of the Guru Granth, and to be the ultimate 
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guardian of the Truth of the Guru Granth. Order of the Khalsa 
was to perform this sacred duty until at least the rest of 
humankind generally became aware of its message. As it now 
appears, the Khalsa neglected its primary duty and pursued 
matters immediately relevant to survival. Now in the year two 
thousand and seven it obviously has no such urgency. The 
unfinished task is beckoning the panth and the Order of the 
Khalsa. 


Interpretation of the scripture is a sacred duty which is 
continuous and has to be performed periodically. It is said that 
the first one to undertake it was Baba Deep Singh the martyr. 
He interpreted it to the Persian and Arabic knowing world with 
which we were then (i8" century) in the most intimate touch. 
Our achievement is that we have lost even those interpretations. 
Then we developed cold feet. The theory that since the final 
interpretation of the scripture was not possible, none must be 
attempted came to rule our thinking born of laziness and 
neglect until the brave ruler of Faridkot decided to break the 
taboo. The next effort was made to interpret the gurbani to the 
Hindu world immediately around us. It was patronized by the 
Maharaja of Faridkot and is known as the Faridkoti Teeka. 
During the last fifty years attempts have been made by 
individuals to interpret it to the English, French and German 
knowing people. A couple of attempts at interpretation in the 
oriental languages have also been made. Several translations in 
English are available. But these remain individual efforts and 
suffer from the inevitable fallibility of individuals. Apart from 
that they also suffer from inadequate appreciation of the 
grammar aspect of the scripture. 


The best thing to happen in the field of translation of Guru 
Granth Sahib happened in the latter half of the twentieth 
century. Bhai Sahib Singh finished his exposition according to 
the sure guidelines inbuilt into the gurbani itself. We failed 
ourselves in this regard too. We failed to take collective notice 
of this very great man and his work. The Shiromani Gurdwara 
Prabandhak Committee refused to publish his work. I tried to 
influence the SGPC’s decision through Prakash Singh Majitha 
whom I knew a little bit and who had great admiration for 
Sahib Singh from whom he had learnt theology while student at 
college. When it comes to sticking to wrong decisions, 
SGPC’s firmness is rock hard. Sahib Singh was my colleague 
at Gurmat College, Patiala where I taught history and he taught 
religion. It was delightful to talk to him. Scholarship and 
unshakable faith in the Guru was the wrap and woof of every 
sentence he spoke. 


He placed us miles ahead in the matter of interpreting the Guru 
Granth. What we desperately need now is a standard version in 
English, based mainly on Sahib Singh’s interpretation, but 
taking advantage of all that has appeared in the field of 
translation so far. That must not be an individual effort. It is 
hard for an individual to get the recognition which is 
imperative for an undertaking of this sort. Since we also have 
no institution to attempt it, we have to find a way out. 


One method holding promise of success can be suggested. To 
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begin with a score of scholars in the field of theology and known 
for their understanding of the scripture could be identified. They 
could be divided into two groups. Then perhaps an able scholar 
with sufficient ability to cooperate with others and well up in 
theology and history could be requested to undertake the actual 
work. His familiarity with at least the North India languages 
used particularly in the medieval period should be considerable. 
He should have the humility to consult others quite often on a 
regular basis. One group of the two mentioned here, could be put 
in constant touch with him. Modalities of this can be easily 
worked out. After about five pages are completed they could be 
handed over to the leader of the other group for scrutiny. Final 
translation would be ready after the original translator has seen 
the scrutinized portion. This could be fastest method of 
producing a translation which would hold the promise of 
acceptance by most within the panth. Such a work could become 
the basis of future interpretations and translations into other 
languages. Needless to say that the heavy expenditure required 
for the exercise and the final publication along with its by- 
products, will have to be arranged. 


oh 2K 


IMPLICATIONS OF THE INGLORIOUS COUP 
D’ETAT IN SIKHI 
Gurtej Singh, Chandigarh 

The political situation in the Punjab is very fluid. It is by no 
means certain that the Akalis are poised to be propelled into 
political power. Prakash Singh Badal has been preparing to hand 
over the reigns of the Akali Dal to his only son. This passing on 
of the sceptre to the next generation is important to him for he, 
in his own estimation, is the founder of a brand new dynasty. 
With the Sikh voter abandoning him for his blatant betrayal of 
the panth, he has become more conscious of his position as 
essentially a Hindu leader. He knows that the Hindus are shrewd 
and will support him in direct proportion to his actual distancing 
himself from the Sikh people. He retains the blue turban, the 
beard and the Sikh slogans just to entice the gullible portion of 
the Sikh voter. His real effort is to convince the Hindus not only 
that he is a real Hindu but also that he wishes to be known as a 
totally anti-Sikh person who is equipped with the intense desire 
to destroy Sikhi root and branch. He appears to feel that this is 
the only way he can secure Hindu votes in the coming elections. 


This exercise has been on for a long time. His assumption of his 
present incarnation has ostensibly been a gradual affair with 
marked phases. His alliance with the Bhartiya Janata Party (BJP) 
the extreme rightwing Hindu political party was the first step. In 
the Akali Dal’s Moga Conference in 1996, he abandoned the 
political programme of the Akali Dal in a neat seemingly 
innocuous manoeuvre calculated to offer no pronounced offence. 
Overnight the Akali Dal converted itself into a Punjabi Party 
with an extra special soft corner for the Hindus and Hindu 
proclivities. During his last stint as chief minister, he abandoned 
all Sikh form and norms to make it clear to the BJP how loyal a 
servant he had become. He and his wife made frequent visits to 
the establishment of anti-Sikh pseudo-religious preceptors, 
freely offered prayers at Hindu shrines and so on. In public life 
he scrupulously avoided Sikh causes, defied the Sikh Code of 
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Conduct and went to the extent of offering public insults to 
Guru Granth Sahib to assure the BJP that he had turned over a 
new leaf. His mounting the vehicle carrying Guru Granth 
Sahib on the occasion of the 400" centenary of its completion 
was a cold calculated manoeuvre to demonstrate more than 
irreverence. 


His greatest achievement however, was the appointment of 
Joginder Singh Vedanti to head the Akal Takhat. He was 
given the task of actually dragging the Sikh panth into the 
fold of the Hinduism. The procedure has been long thought of 
and the plan has a long history. The perfect executioner had 
now been discovered in the person of Vedanti. He succumbed 
to his now well known passion for money. (Some time back, 
Sudarshan of the Rashtriya Swayamsewak Sangh (RSS) 
claimed at New Jersey that all the Sikh “High Priests,” 
inclusive of Vedanti are in the pay of his organisation. This 
statement has been published in the daily Press and in the 
prestigious magazine Sikh Virsa again and again, including the 
November 2006 issue, but has failed to draw any reply or 
explanation from Vedanti. 


The Hindu plan to drag the Sikhs back to the Hindu fold has 
been simple. It aims at replacing the Sikh scripture Guru 
Granth Sahib with the dasamgranth authorship of which is 
being thrust upon Guru Gobind Singh. Except for a very small 
portion of it, it is a literature of the shakat sect of Shaivism. 
Dark skinned Shiva, it is well known, is the god provided by 
the Aryan conquerors to the enslaved indigenous population. 
The purpose of his invention was to retain the indigenous 
people as willing slaves for ever. He is represented as a drug 
addict and as a sexually indulgent god. His exploits in the 
Kanan forest where he is shown as raping the wives of the 
learned rishis, is described in detail in a Hindu scripture. His 
spouse is the famous Black Goddess. She is depicted as a very 
efficient slayer of demons. She is fond of human blood and 
thuggee which was banned by William Bentinck was a ritual 
calculated to keep the Black Goddess supplied with human 
blood. It involved enticing trusting rich travellers and offering 
their blood to the goddess as a sacrifice. Shiva and Kali’s 
followers are represented as worshipping the genitals (the 
lingam and the yoni) of their god and goddess. This practise 
continues to this day and at thousands of temples in India and 
abroad the worship continues. Shiva is described as a god of 
serpents, nether beings, demons and ghosts and all such beings. 
Several of the sects owing allegiance to him are represented as 
having deviant social and sexual behaviour. They use drinking 
sessions, cannibalism and sexual indulgence as religious rituals 
to facilitate the achievement of summum bonum. 


Followers belonging to the Aghori sect eat human flesh as a 
religious ritual (one case came up in November 2006 in Ropar 
district in which a follower killed his spiritual master, roasted 
his flesh and ate it. This was described by the police as an 
execution of a religious ritual by a member of the Aghori sect. 
Giani Gian Singh, famous author of the Panth Prakash, has 
recorded meeting saints of this sect during his travels in India.) 
The choli sect is well known for worshipping by sexual 
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indulgence. They go to a place of worship and after drinking 
alcohol and eating fish, indulge in the main ritual copulation. 
This involves placing the choli or the blouse of every woman 
present in the gathering in an earthen pot. Men present there then 
pull out a garment each. Thus the sexual partners are paired for 
the ritual sex act. The deed is done even if a chance pair happens 
to be brother and sister or even mother and son. This is 
considered a very holy act. 


Shakats worship Shiva in his most potent (uggar) form of 
Mahakaal and the Mahakali in her most warlike form of Chandi 
or Durga. They worship weapons also. Most of the dasamgranth 
describes sex acts, is full of deviant and even bizarre sexual 
behaviour which includes sodomy and worse. Indulgence in 
drugs is recommended by it and at places it is stated that he who 
does not take drugs must be regarded as fool and a simpleton 
who misses out on the most important aspect that life has to 
offer. The dasamgranth is clearly a scripture of the Shakat sect. 
It has been a long standing Hindu desire to bring the Sikhs under 
the umbrella of the Shakat sect. This involves getting them to 
accept some of the rituals of that sect as modes of worship. It is 
their theory that the Tenth Guru was different form the previous 
Nanaks before him and he had effectively converted the Sikhs 
into a sub-sect of the Shakats. As evidence they cite the 
dasamgranth (actual name bachittarnatakgranth) and ascribe its 
authorship to the Guru although the names of authors of the 
compositions are mostly mentioned in the text as was the custom 
of the age. The rest of the writings are anonymous and not 
ascribable to anyone in particular. 


To propagate the dasamgranth as Sikh scripture at par with 
Guru Granth, has been the aim of a section of the Hindu zealots 
and a section of the Media mostly controlled by such Hindus. 
Many ever obliging Sikhs such as S. S. Dhanoa, Mahip Singh 
and Jodh Singh have teamed up with them. For many years a 
sustained campaign in favour of describing the dasamgranth as a 
Sikh scripture has been carried on in the Media. However, a 
determined minority (who incidentally are the only people who 
have read the book) have been opposing the move and resisting 
attempts at equating the Shakat literature with the Sikh scripture. 
With the coming of Badal in his most destructive form as 
political leader and the emergence of Vedanti as the most 
efficient executioner of genuine Sikh doctrines and_ their 
receiving the patronage of the BJP and the RSS, it has been 
made possible to publicly show the same reverence to this book 
of ill-repute as is shown to the Guru Granth. 


The following is written in the above context and in the hope 
that the Sikhs will rise like one man to defeat the nefarious 
design of the enemies of the panth. At the Wadda Ghallughara 
they had prayed to the Guru to save them from total destruction 
so that they could for ever defend the message of his Granth. 
The Guru did his bit and the panth emerged more vigorous from 
the holocaust. They ascended to many thrones in North India 
and are around. It is now their turn to fulfil the promise of 
preserving the unique message that has the potential of 
spiritually elevating the entire humankind. 
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It was noticed even in 2000 that the Akal Takhat head Joginder 
Singh Vedanti was holding ring for the supporters of the 
dasamgranth. Whenever there was a debate regarding its 
authorship and authenticity, he interfered only when the 
supporters of the proposition that it was the Guru’s creation 
were found fumbling for answers. Elsewhere the author of this 
article has recorded all such occasions. The Institute of Sikh 
Studies, Chandigarh (IOSS) was controlled by a right minded, 
pro-Sikh group of members once again in the year 2000. On 
February 3, 2000, the IOSS held a conclave of some sixty 
scholars to deliberate upon the question of authorship of the 
dasamgranth and upon its status as literature relevant to Sikhi. 
It adopted its resolution (numbered 3) embodying the 
consensus arrived at by the assembled scholars. (The resolution 
is reproduced at Appendix A). This started a full fledged debate 
in the local Media. 


On May 14, 2000, Joginder Singh Vedanti misused the forum 
of the Akal Takhat and sponsored a meeting he called a 
“religious gathering.” Significantly, this gathering too adopted 
a resolution and numbered it 3. It forbade all discussion on the 
subject of the dasamgranth. The local Media gave wide 
publicity to it. Just then Virsa Singh of Gobind Sadan, Delhi 
and Shiv Sadan Garhganga, started giving wide publicity to his 
reproduction of the dasamgranth which he had published 
ostensibly on April 13, 1999. It is a five volume reproduction 
complete with annotations. The significance of the date cannot 
be missed. It was celebrated the world over by the Khalsa as 
the third centenary of the first formation of the Order of the 
Khalsa by the Tenth King and the promulgation of the edict 
constituting code of conduct for the Khalsa. He started sending 
it to Sikh homes in India and abroad in a big way. It was 
rumoured that this publication and activity was sponsored by 
the RSS out of the 50 crores of rupees it had received from 
the government of India for celebrating the tercentenary of 
the birth of the Khalsa. 


On June 17, 2000, two articles, one by S. S. Dhanoa and 
another by Gurbhagat Singh appeared in The Tribune. These 
were published very prominently, being the only two articles 
on the first page of the magazine section of the paper for the 
day. There was a somewhat artistic picture of the Tenth Guru 
and an image of the Takat Keshgarh Sahib was also displayed 
on the page. The idea conveyed was that the entire 
dasamgranth was authored by the Guru and that its teachings 
were theologically in perfect accord with the teachings of the 
previous Gurus. This was not only factually wrong but also had 
a sinister import. 


On June 21, 2000, Gurtej Singh wrote an article expounding 
the contrary point of view. The same day it was sent to The 
Tribune for publication. It would not publish it despite 
persistent reminders. The Board of Trustees was approached. 
After its intervention, the editor conveyed to Gurtej Singh that 
the article was too long and he would have it abridged and 
published. Gurtej Singh smelt a rat and offered to reduce it in 
size himself. That is what he did. Within the next twenty-four 
hours, the abridged article was in the hands of the editor. He 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 13 


The Sikh Bulletin 


had no intention of publishing it and did not do so. Gurtej Singh 
did not relent. He kept on pursuing the matter. Eventually, editor 
of the Punjabi Tribune in obvious consultation with the English 
counterpart, offered to publish a translation of the article in 
Punjabi. This was done on July 30, 2000 under the heading Guru 
Granth da shareek usaran di sazish. The basic theme was that an 
attempt was being made to put up a spurious compilation as the 
pretender Guru. This revived the debate albeit to a limited 
extent. This was the situation which nobody wanted to face; 
least of all, Joginder Singh Vedanti and those who backed him. 
So promptly on August 7, 2000, came Vedanti’s Press Note. 
Like the one before it, it forbade any debate on the issue of the 
dasamgranth. It also promised that the SGPC would constitute a 
special committee so that an ‘internal resolution’ of the serious 
matter may be attempted. The implication was that the subject of 
authorship, nature and content of the book in question would be 
sorted out by that committee. This intervention by Vedanti was 
used by The Tribune in support of not publishing Gurtej Singh’s 
article in English. It also helped Dhanoa and Gurbhagat Singh’s 
writing to retain some respectability in the eyes of the English 
reader of the paper. Lastly it doused the healthy discussion on 
the subject. Some interpreted Vedanti’s letter as camouflaged 
attempt to lend support to Dhanoa and Gurbhagat Singh. 


There the matter rested. There it rests until the time of writing. 
No committee was formed. That is how seriously the so-called 
high priests take themselves. Now, instead, Vedanti has 
promised to constitute a committee of ‘various intellectuals “— to 
give amicable answers to — unscrupulous persons.” The 
implications of the move cannot be lightly dismissed. The five 
puppets of Badal who are perceived to be simultaneously in the 
pay of the ultra Hindu RSS and who are described by The 
Tribune as “high priests,” have accepted the dasamgranth as 
their scripture. They have also indicated that they believe it to 
have been authored by the Tenth Guru in its entirety. Except for 
about 60 pages ascribable to the Guru, this book is mostly hard 
pornography and mythical mumbo-jumbo as we have seen 
above. Vedanti and his fifth columnist cohorts believe they have 
finally thrust this book upon Sikh theological world as an 
authoritative scripture. In their wild imagination they have 
launched an alternate Guru. There is no doubt that this is what 
they think they have brought about. 


On November 26, 2006, the five ‘high priests’ met at Amritsar 
and decided to ban burning of effigies near ‘parkash asthans’ as 
they called them. The Press briefing was on an entirely different 
matter. This has been the cloak and dagger method of 
functioning of the priesthood in all ages and climes. While 
briefing the Press, Giani Joginder Singh Vedanti, said: “that 
certain unscrupulous persons were spreading false propaganda 
about Dasham Granth through the Media. He said the five High 
Priests had decided that various intellectuals devoted to true 
Sikhism would give amicable answers to such unscrupulous 
persons by giving them historical facts.” (See, The Tribune, 
November 28, 2006, 5). Read alone, this statement appears to be 
almost innocuous. The catch however lies in interpreting the 
words like ‘true Sikhism’ and ‘certain unscrupulous persons’ in 
the context of what has happened in the recent past. On 
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November 11, 12 and 13, 2006, certain organisations under the 
name of the Fateh Divas Shatabdi Committee, decided to 
celebrate Fateh Divas or ‘Victory Day’ at the Gurdwara named 
as ‘Gurdwara Zafarnamah Sahib’ near village Dialpura 
Bhaika in Bhatinda district. (The Zafarnamah was written by 
the Guru at Dina Kangar). It dedicated the celebrations to the 
dasamgranth. The earlier idea was to celebrate the imaginary 
300" anniversary of the completion of the dasamgranth. This 
was later camouflaged to the present form. Even under the 
camouflage, this constituted the most sinister move in all Sikh 
history. It was an attempt to give recognition to the shakat 
compilation called the dasamgranth as authentic Sikh scripture 
composed by the Tenth Guru, Guru Gobind Singh. Notice for 
the event in the form of very attractive paid advertisements, 
complete with a picture of the Tenth Guru writing the 
Zafarnamah, were printed in several daily papers and 
magazines. One such advertisement may be seen at the back of 
the monthly Punjabi magazine Amrit Khandedhaar for the 
month of November 2006. The advertisers proposed to hold 
akhandpath or continuous reading of Guru Granth Sahib and 
the dasamgranth at the same venue and to conclude it on the 
same day. This constituted a sacrilege which has no parallel in 
Sikh history. 


On November 11, 2006, a newly formed organisation Tat 
Grmat Taksal issued an advertisement in one local daily to 
announce that it would be holding protest meeting on the 13" 
of November and that it designates the day as the blackest day 
in Sikh history. Both the events took place as scheduled. Tat 
Gurmat Taksal held its function at the Gurdwara Sector 46, 
Chandigarh. The one at Dialpura Bhaika was attended by all 
the heads of the five Takhats, Baba Sarabjot Singh Bedi and 
Avtar Singh president of the Shiromani Gurdwara Prabandhak 
Committee. That was in spite of the fact that all these persons 
were contacted on phone by Sikhs from different places and 
requested not to go to a place where Guru Granth was being 
denigrated. On November 10, 2006, Joginder Singh Vedanti 
went to address a religious gathering at Faridabad. There five 
respected Sikhs belonging to the local congregation, amongst 
them was a lady, sought time to speak to him. They intended to 
request him to avoid attending the Dialpura function. He said 
he was in hurry so they spoke to him while he was walking 
down to his vehicle. In response he asked his bodyguards to 
“shut their mouths.” The body guards fell upon the unarmed 
elderly Sikhs and a woman and beat them up with sticks. 


At Dialpura Bhaika, Vedanti was reported as having said that 
the entire dasamgranth was the composition of the Tenth 
Guru which is the lowest he could stoop. (See the Punjabi 
Tribune for November 14, 2006) The opposite view was 
projected at Sector 46 Gurdwara at Chandigarh. The 
congregation adopted resolutions to that effect. Concerned 
Sikhs of Delhi belonging mainly to the India Awareness 
magazine group held a public meeting at Delhi on the 19" of 
November 2006. Some people from Chandigarh went to 
participate in the meeting there. Similar sentiments as had been 
expressed at Chandigarh were expressed there by the gathering 
there. 
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Placed in the above context, the people Vedanti referred to as 
“unscrupulous persons spreading false propaganda” are those 
who are trying to tell the people that the so-called dasamgranth 
is a compilation of Shakat literature and Vedanti’s attempt at 
foisting the book on the Sikh panth amounts to turning the 
Khalsa into a sub-sect of the Mahakaal worshipping Shakats 
roughly equal in status to the Aghoripanth and the Cholipanth 
both of which enjoy full sexual licence and the former practises 
cannibalism. Both regard cannibalism and sexual licence as 
religious rituals efficient in obtaining moksha or final release. 
This is Vedanti’s “true Sikhism.” Now he plans to form a body 
of ‘devoted intellectuals’ who will ‘give amicable answers to 
such unscrupulous persons.’ 


It is unfortunate that this incident of mid November has 
happened at Dialpura Bhaika. It should be the effort of the 
present generation to wipe clean the stigma of tolerating the 
sacrilege. This can most efficiently be done by vigorously 
spreading exact knowledge of the bani of Guru Granth Sahib, 
the rahit of amrit and the Khalsa tradition. This can best be 
done by careful reading of Sahib Singh’s commentary. The 
reading of the so-called dasamgranth should also be encouraged 
so that the people in general are able to see the enormity of the 
event and to gauge the disastrous consequences if the farce 
perpetrated by the ‘high priests’ is not exposed. The urgency of 
so doing would be obvious to all thinking Sikhs devoted to the 
Guru. The perpetrators of the crime must be thoroughly exposed 
by holding seminars and awareness sessions wherever there is a 
substantial Sikh population. Every Sikh must feel himself duty 
bound to give at least one reading to the dasamgranth so that the 
issue can be understood in its context. For this purpose the 
cheapest and the most effective book that can be used is the five 
volume compilation published by Virsa Singh of the Gobind 
Sadan at Delhi and of the Shiv Sadan at Garhganga. (Does 
anyone see the significance of the establishments of one head 
Virsa Singh, having two different names?) 

Appendix: 

Resolution Number 3 — On the Status of the dasamgranth 

“Of late determined attempts are being made by the Rashtriya Swamsewak 
Sangh to get the Sikhs to accept the text of the so-called Dasam Granth as 
authentic interpretation of Sikhism by the Tenth Guru. Except for the 
plausible bani of the Guru included in it, sakat, vaishnav and brahmanical 
scholars have composed the rest of the dasamgranth. It is clear that this is 
done with a sinister design to mislead the Sikhs and to derail Sikhi. Ever 
since its compilation, this book has been controversial. Enlightened Sikhs 
have been clear that the whole of it is neither scripture nor canon and that 
except for the Guru’s writings included in it, has no relevance to Sikh 
thought or doctrine. Because of the name dasamgranth, cleverly conferred 
upon it, it has stolen a place amongst the hearts of the unsuspecting and 
unthinking Sikhs to whom it is projected as composition of the Tenth King. 
Sikh intellectuals and leaders of faith have failed to correct the aberration so 
far. In the last decade, however, there is a spate of books exposing the nature 
of writings it contains. 


The leaders of antagonistic faiths and social orders have adopted this book in 
a big way and are using it as a lever to destroy the wholly pure, noble and 
gloriously elevating image of the Tenth King and thus also the integrity of 
the Sikh faith. This is the approach of the Rashtriya Swamsewak Sangh and 
their allies, that are seeking to establish “Hindu Pad Padshahi’ in place of 
the present set up in India. 
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It is high time that we woke up to the situation. We must clearly accept that 
except for the genuine bani of the Tenth Guru, contents of this book are 
highly repugnant to doctrines of the Sikh faith and the practise of Sikhi, 
where these are not also pornographic trash. 


This gathering therefore, calls upon the Sikhs everywhere to express 
unwavering faith in Guru Granth Sahib as the only living Guru of the 
Sikhs, as the only scripture and to reject the so-called dasamgranth as 
totally irrelevant to Sikh thought, doctrine, faith or practise. This gathering 
calls upon the Guru Khalsa Panth to take this firm decision in the 300" 
year of the creation of the Order of the Khalsa. 


To the Rashtriya Swamsewak Sangh and their privar, we have just this to 
say that their crude and uncouth attempts at ostensibly gaining Sikh 
sympathy are likely to boomerang and eventually lead to alienation of the 
Sikhs in a big way. We call upon them to desist from false propaganda 
regarding the “dasamgranth.’ Their persistence in the blasphemy is 
becoming more and more offensive. We may also remind them that the 
Badal and Mann Dals of Akalis, along with a few more time-servers, may 
have accepted to become accomplices in their private quest for the crumbs 
of political power. Rest of the Sikhs have not done so and will reject them 
with contempt amply invited by their status of collaborators.” 
2K 2 2k 2K 


ASANKH MOORAKH ANDHGHOR, 

ASANKH CHOR HARAMKHOR 
Gurpreet Singh Sumra, Brampton, Canada 
Guru Nanak Sahib in Jap bani describes different types of 
human beings on the basis of their attitude, behaviour, self 
conscience, and their loyalty. In the recent times and on the 
issue of so called Dasam Granth, various people can be divided 
into the above four categories (Moorakh, Andhghor, Chor and 
Haramkhor) depending upon their role and characterstics which 
they are performing with utmost dedication towards this so 
called Dasam Granth. Lets see the characterstics of these four 
category of people: 


1) Moorakh: Guru Nanak Sahib says that there are countless 
fools, who have closed the door of their mind and thinking and 
never try to find out what exactly the truth is. In this category 
come those who have promised themselves that they will never 
read Guru Granth Sahib to understand its message. These 
people only bow (matha tek) to Guru Granth Sahib and think 
that they have served God. So such people have definitely not 
read “Dasam Granth” as they hardly find time to read and 
understand Guru Granth Sahib. For such people the word 
“Dasam” is enough for them to reach the conclusion that it has 
been written by Guru Gobind Singh. 

2) Andhghor: Guru Nanak Sahib further says that countless 
are those idiots and stupids who even after reading still keep on 
wearing the glasses of ignorance. Among this category come 
those people who read Guru Granth Sahib and may have read 
Dasam granth as well. But they read Gurbani without 
understanding it which they call Nitnem. They also like calling 
themselves as “Nitnemi”, “Naam Rasiye”, “Naam Japiye’, 
“Bibeki’, ’Sarblohi”, “Taksali”, “AKJ” etc. These types of 
people also have different vidhis to do Naam Jap by emitting 
dhuns. Even when they are shown that Dasam Granth is anti 
Gurmat and in no way is it possible that it is written by Guru 
Gobind Singh, they, without any rational thinking, keep on 
hanging to their false belief and knowingly insults Guru 
Gobind Singh. 
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3) Chor: Guru Nanak Sahib further says that countless are those 
shameless people who knowingly deceive people for their ego 
and benefit and say lies in wholesale. In this category fall those 
people who understand and know that Dasam Granth is in no 
way writing of Guru Gobind Singh, but they don’t have the 
courage to say so openly because of their ego and their own 
benefit. In this category are also those people who have authored 
books and in them they have mentioned that Guru Gobind Singh 
wrote Dasam Granth. So now they don’t have the courage to 
admit that they were wrong. It can affect the sale of their books 
and also affects their ego as big authors can never be wrong. 
These people in order to defend their stand cook different stories 
like, poets of Guru Gobind Singh wrote this or Bhai Mani Singh 
compiled it etc. When these people are asked direct questions 
like “Is Bachitar Natak autobiography of Guru Gobind Singh?”, 
then instead of replying to the question they write a page long 
essay quoting other authors who have done the same mistake as 
them. Some of these people also have a habit of calling 
themselves as “BalakBuddhi”, “Panth da sewak’’, “Sewadar”, 
“Guru ka Das”, “Charanaa di dhood” etc. These people 
knowingly insult Guru Granth Sahib’s teachings for their false 
pride and financial benefits. “Maya dhari at anna bola, Sabad 
naa sune bahu rol ghachola”. (GGS,313) 


4) Haramkhor: Then Guru Nanak Sahib says that countless are 
those people who are back stabbers. They have some motive for 
which they don’t even hesitate to back stab others. There is not 
much difference between Chor and Haramkhor. Haramkhor 
usually possesses all the characteristics of Chor in addition to his 
own. These people are working for organizations like RSS, 
Bajrang Dal, Shiv Sena, Durga Bahini. They are popularly 
known as Rashtriya Sikh. Many of these people have their 
magazines, media etc through which they propagate Dasam 
Granth. They may also like calling themselves “Baba”, “Sant”, 
“Sampradayi’, “Sanatani’, “Jathedar” etc. In order to propagate 
Dasam Granth they have a habit of attacking Guru Granth Sahib 
as well. This attribute is also found in many members of Chor 
category. 


But these people are living in a fool’s paradise that their deeds 
are not seen by others. For such back stabbers Guru Saab says: 
“Hat patan bij mandir bhane kar chori ghar aawe. Agge dekhe 
piche dekhe tujh te kaha chuppawe” (GGS, 156). People try to 
propagate falsehoods and attack Guru Granth Sahib by 
promoting and propagating Dasam Granth for their gains and 
benefits, and think they are doing it very secretly hidden from 
others but are finally exposed by their own activities. 


oh ok ok 


WHAT WE KNOW ABOUT ATTY. D. S. GILL OF 


THRO 
[Since Atty. D. S, Gill has chosen to involve himself with likes of Atty. G. S. 
Lamba in unabashed support of entire Dasam Granth as a composition of 
Tenth Nanak, and laughable as it seems, has named a_ prosecutorial 
committee to sit on judgment over those who do not agree with him, we 
present to our readers the following excerpt from The Sikh Bulletin 
December 2005 “House Divided”’]: 
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“Like Dr. Jasdev Singh Rai his too is a one man human 
Rights show called International Human Rights Organisation 
(IHRO). We met him at the offices of the World Sikh News in 
Stockton in April 1995 while we were trying to gather material 
before filing a court case against Nanaksaria Amar Singh. We 
had learned that an organization based in Ludhiana, Sikh 
Vichar Manch, had collected substantial material about Amar 
Singh. Our contact told us about D. S. Gill’s pending visit to 
WSN office and suggested that he being from Ludhiana might 
be able to put us in touch with the Manch. D. S. Gill offered to 
do much more. He infact claimed to be the Manch and offered 
to send us within days material on Amar Singh that will include 
affidavits of the young women and their parents about actions 
of Amar Singh. Although he was not going back to India within 
the next 30 days, he was going to UK and he might find the 
materials in his British office. Since he failed to call us we 
located him in England. His true character showed during that 
phone call. He was towing Amar Singh’s stooges’ line ie. 
‘Sant Amar Singh is a noble soul who has devoted all his life 
to the good of the community through Sikhi parchar and 
Khalsa Schools world wide. It is the dissatisfied people who 
bad mouth him by making up stories against him once Baba 
ji turns them down by refusing to perform illegal favours for 
them.’ We were to learn later that he has no office in UK and 
only people we were able to find associated with Sikh Vichar 
Manch were Balbir Singh Sooch and late Gurbhajan Singh 
Gill. 


Another thing that has mystified us about D. S. Gill is his 
freedom of movement. Even though he is President of his 
International Human Rights Organization he seems to have no 
problem holding Indian passport and obtaining visas for any 
country. On the contrary Prof. Gurtej Singh who heads no 
Human Rights Organization had his passport confiscated and 
was denied one in 2000 when alongwith several other Sikh 
scholars and Professors he was invited to the States for an 
Internatrional Conference on Sikh Studies. He successfully 
challenged the Indian Govt’s action in court and got his 
passport but too late for the conference. This is what we wrote 


then in the June 2000 issue of the Sikh Bulletin: ...” 
sek ook 


DRIVEN BY THE GREED FOR POWER 
Khushwant Singh 

AN anecdote was fabricated about 

q Jathedar Gurcharan Singh Tohra who 





was elected President of the SGPC 
(Shiromani Gurdwara  Prabandhak 
Committee) for a record period of 18 
, years. It was said that once as the 
.. Jathedar was leaving the Golden 
Temple, he was accosted by an elderly 
< ay voman who touched his feet and placed 
a ten-rupee note on them. Taken aback, 
Tohra protested: "Bibi, go and place this money in front of 
the Granth Sahib." The lady replied: "Jathedarji, it will 
ultimately come to you, so why do I have to go through the 
ritual and not hand it directly to you?" 
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There is no substance to the story. Jathedar Tohra was a wily 
politician and used the SGPC’s enormous income from 
offerings to keep his stranglehold on the many institutions 
run by it and ensure his re-election year after year. Unlike 
other leaders, he never feathered his own nest. He lived a 
spartan life of a small farmer in his village. The story gained 
currency because it made a point. All religious institutions, 
be they Hindu, Muslim or Sikh, are corrupt to the core. Since 
offerings are made in cash, opportunities of pilferage are 
plentiful. That is why every time they have elections, 
candidates fight like dogs to get elected. They are not 
motivated either by Sewa of their gurus or the Panth but 
greed for power, patronage and money (golak, the brass 
pitcher in which the offerings are put.) K.J.S. Ahluwalia of 
Amritsar who specialises fabricating new versions of 
abbreviations — at times he sends me ten post cards a day — 
with his suggestions, writes it was time that the SGPC was 
re-named Shiromani Golak Prabandhak Committee. 


Personally I am for the government taking over the 
managements of all religious institutions and appointing civil 
servants belonging to the community to manage them. I am 
sure many people will agree with me. I am equally sure this 
is not likely to happen as no governments, Central or state, 
could be able to stand up against the onslaught of vested 
interests and bigots construing the move as an attack on 
religion. Even states run by Communists haven’t dared to 
make a move in that direction. Our best bet is to build up 
public opinion against the skulduggery rampant in the 
managements of our temples, mosques, dargahs, gurdwaras 
and shrines — not to destroy religions but to prevent 
squandering money on meaningless rituals (e.g. organising 
massive processions comprising elephants, horses, gutka 
groups, bands on the pretext they are Nagar Keertans), but to 
restore religious practices to the pristine purity. 


oh 2K 2K 


GURU GOBIND SINGH IN THE EYES OF 
NON- SIKH HISTORIANS. 
Compiled by, Sawan Singh, Principal (Retd.) 
1. Syad Muhammad Latif, a famous historian writes in 
‘History of the Panjab’ (1989 edition) :- 
a. Historians agree in praising the great merits of Guru Govind 
Singh. In him were united the qualities of a religious leader and 
a warrior. He was a lawgiver in the pulpit, a champion in the 
field, a king on his masnad, a faqir in the society of the Khalsa. 
He was the right man for the needs of the time. Page270 
b. Awakening his countrymen to a new and noble life, arousing 
their latent energies to a sense of common duty, he blended the 
undaunted courage of the soldier with the enthusiasm of the 
devotee, and inspired the peaceful ploughman with ideas of 
military glory and national aggrandizement. Composed in mind 
and matured in experience, he resolved to reform religious 
corruptions and to put an end to social abuses and depredations. 
Page 261 
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c. His persevering endurance in the midst of calamities and 
disasters was equal to his bravery and valour in the field and, 
although he did not live to see his great ends accomplished, yet 
it is acknowledged on all the hands that the conversion of a 
band of undisciplined Jats (given to rapine and plunder or to 
agricultural pursuits) into a body of conquerors and a political 
corporation, was due entirely to the genius of Govind ( Singh), 
whose history is closely interwoven with that of Sikhs as a 
nation. P 271 


2. J. D. Cunningham, an eminent historian, writes in his book, 
“History of the Sikhs” (1915edition):- 

The last apostle of the Sikhs did not live to see his own ends 
accomplished, but he effectually roused the dormant energies 
of a vanquished people and filled them with a lofty although 
fitful longing for social freedom and a national ascendancy, the 
proper adjuncts of that purity of worship which had been 
preached by Nanak. Page75. 


3. Dr. Sir Gokal Chand Narang, who has written the history 
of the Sikhs with very impartial religious conviction, writes in 
his book ‘Transformation of Sikhism’ (1960 edition):- 

The seed which blossomed in the time of Guru Govind Singh 
had been sown by (Guru) Nanak and watered by his successors. 
The sword which carved the Khalsa’s way to the glory was, 
undoubtedly, forged by Guru Govind [Singh]. Page17. 


4. Lieutenant-Colonel Malcolm, a well known historian, 
writes in his book ‘Sketch of the Sikhs’ (1812 edition ) :- 

He called upon all Hindus to break those chains in which 
prejudice and bigotry had bound them, and to devote 
themselves to arms, as the only means by which they could free 
themselves from the oppressive government of the 
Muhammedans; against whom, a sense of his own wrongs, and 
those of his tribe, led him to preach eternal warfare. His 
religious doctrine was meant to be popular, and it promised 
equality. The invidious appellations of Brahmen, Cshatriya, 
Vaisya, and Sudra, were abolished. Page 149-150 


5. Daulat Rai, an Arya Samaji historin of the west Panjab, in 
his book ‘Sahibe Kamal Guru Gobind Singh’ (1993 edition) 
writes:- 

a. It is extremely rare if not altogether impossible to find all the 
good qualities in one man. But the Guru was an embodiment of 
all round perfection. He was a poet, a religious leader, a 
religious and social reformer, an excellent planner and 
counsellor and a superb general. He was a poet whose verse 
was forceful and vibrant with emotions of every kind, and 
highly eloquent. As a reformer in the social and religious 
spheres he had no peer. In the battle-field he was a dauntless 
general unperturbed by the turn of events. He was a sagacious 
and farsighted counsellor, a true lover of his country, an 
unflagging champion of his people, an unrivalled martyr of his 
country. Page 154 

b. The Guru was able to infuse new blood and vigour in dying 
Hindu Nation. From amongst the cowardly and supine Hindus, 
he created a new breed of virile and valiant people, the Khalsa, 
filled with the spirit of selfless service and self-sacrifice for the 
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good of humanity and Glory of Akal. Page 175 


6. Duncan Greenless, a famous historian, has written in his 
book ‘The Gospel of the Guru Granth Sahib’ 

(1975 edition):- 

Circumstances in the country had changed greatly; India was 
under the ruthless bigot of Aurangzeb, and there was no 
constitution which could protect her people from his brutalities. 
Under him Hindus had no legal rights, their temples were burnt 
____. There was nothing else to do but to submit like cowards or 
to resist like men. The Guru was forced into resistance by the 
incessant attacks of jealous Hill Rajas who could not tolerate the 
rise of Sikhism beside them; he used violence and the sword as 
the surgeon when all the means have failed takes up the knife. 
The evil of the day could be combated only in that way. Page 
XCiX 


7. Hari Ram Gupta, a very famous historian of the Punjab 
history writes in his book ‘History of the Sikhs’ Volume 1 (1984 
edition):- 

a. The Guru gave the Khalsa the social ideal of equality and 
close brotherhood. There was to be no distinction of birth, caste, 
class or colour. All were equal in social status, and had the same 
rights and privileges. He thus enunciated ninety years earlier the 
principles of liberty, equality and fraternity which formed the 
bedrock of French Revolution. Page 282 

b. The Guru’s four acts of crowing glory are: 

(a) creation of the Khalsa, (b) bestowal of political sovereignty 
on the Khalsa, (c) the selection of Banda Bahadur for the 
establishment of the Khalsa rule and (d) declaring the Holy 
Granth as the eternal Guru. Page 337 


8. W. Owen Cole, in his book ‘Sikhism and its Indian Context’ 
1469 -1708 (1984 edition, London) writes:- 

It is not to deny the importance of either religion or the struggle 
for freedom in his life, but it is to assert that his desire was for 
conditions in which his people could develop their way of life 
and worship in peace. Page-266 


9. Anil Chandra Banerjee, an eminent historian from Bengal, 
writes in his book “Guru Nanak and His times’ 

(1984 edition ):- 

a. His father had shown how a fearless Sikh could make the 
supreme sacrifice for his faith. Several decades earlier the fifth 
Guru had shown a similar example. It was now for the disciples 
to come forward and prove that their Guru had not died in vain. 
In giving them direction and leadership Guru Gobind responded 
to call of history in a manner which was not at all inconsistent 
with the essence of Guru Nanak’s teachings. On the other hand, 
one might say that the tenth Guru’s call evoked splendid 
response because the twin foundations of new system — spiritual 
fervour and freedom from fear — emanated directly from the 
founder’s teachings. From this point of view the emergence of 
Khalsa was the fulfillment of Guru Nanak’s mission. Page- 209- 
210 

b. His performance as a war leader is not to be judged by his 
apparent failure to humble his enemies. He prepared the ground 
for the war of independence and the emergence of the Sikh State 
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after his death. Page 341of his book The Sikh Gurus and the 
Sikh Religion. 

c. The new system of initiation, the abolition of Masand 
System, the elimination of personal Guruship and_ the 
recognition of the authority of the ‘Panch’ appeared to be 
radical measures even though they were rooted in the past. 
Page-348 of the same book 


Sawan Singh Gogia [sawansingh_gogia@hotmail.com] 


ok ok ok ok ok 
euist a HI are 

(oe fered AS ufssues AO et A it St feo rus vty o fre 
maeee Jol fear t ow aes Car agenrfont chr andr 
u fio 3 ar 5 yea Aarda Hos & eas ws UA aTaE 
ots mis Co used fot & feor g wa gore wet worfemr wis 
oe wrret 2 were fs A Cart 5 om Ba fA Bites, gates, 
avis, Fehrs, dow AS hor asst 3 eet off uct 
Aurea ) 


sek 
TITS, g t oo, q ats, aetH O, ade ~ 
Baed vated fiw fesdte 


Teret oT SaHs J fe fA AYA ot Sfeast Tet a, 
Gn S ae HS A de AU-ATest fist Tet dz, CA AH 
ficat oes ot 3 3 CAT we-uie-Hiet gon Ter or 
Hint woHe mn S "es Hea" far feo aA fer ot samt 
aatennt foro Fit: 

Seast & Tse SS, A At eT TIT 

PHS AGE OS, Ad Fs oI! 

23-23 wa, Hise ovat, Sst sourgt at rea 
oe ae nue Isa Sa AHsE Jl SHS TUE JD fa Sa CA 
"3" AHSE Jol ud A CA AYA G Sd-ed aes alt 
ae de st On t tes, ufos 3 at fan aH 2? Une fees 
fea aves ast HATS SUA St and ae et Ter di" a 
fen ag & feo nie 3 fe andint de tas ot Oe 3 us Ras 
dtl us att And fe St nrust gASt a as fon aT ag 
sed Jol Ba wus fAAH Sadi Je ug must wSHT TT 
Ae od age! uruet go ct orent HE a, CT aet eg eat 
3 eat UnGA SH oa Tei Ts! 

gar-Hoe fARH, Sst 20, Go ae, YaHIS Us, 
asteatt Shit Bard, mGH-Os uses "as ASH Ie....fFa 
nm fer feat dat Gt mans was gee FS "Sa CS" TUS 
chm oe ders age J! Gs aet oa SUS, vraz a, 
23-23 FG-FGA, UMS ad-ag F "Nose" FH age ond 
ma d 3 usd seo tT Asa Ste afoe DI us Ae MAS 
Hor ot ae ot GAS ued UT "Hee" SHE HE TET TI CT 
ae fea HnEdt 6 3 ae ert nrg o fog age" ae "ni 
ass w@ea 33 a8 ufos @ fears A age 31 
fita sevcte *o oifadt fares wot ve Osten Co A 31 mas 
1700 & TS 6 fas, nideas "Ss, Bae F ge, Ss oreo 
ail 

ade Ca ded fan wT aet aH-Ss  SI A T 
SOSH t mAs 3 feast Je FT wus wale "31 Sa ae fray 
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J, ae fog, ae TT AM 3 ae SHS ST ae "MIS TAS 
WS ages ade" sas few J ws ae ves usta 
"AMSS" ade SHS SB Ths 31 Ss efit S mrus ws SRT 
we caest as SHS Care 3 w-9s SS umes ase 5 
ud eas mE SF ms vrast edt wre F' MAGS" OAT 
wed, HAgdt, Ho--himr, sg, eons, yeoedt age Bu 
WMAS-USH-miahher, HS OS es A Ud Sgt WH AHSS Ado SHS 
fours F Ate T1 mss wreat ot ga vse Set 31 Tat-Tat Ca 
Jd 50S "3S ASST ase SHS fore T ate 31 Somer AEA 
fart Ht Hots feo mee 3 hrs & Jaws odt Ter Tet A CA 
3 fhe & wet HfoAA odf agen wird men S AS Ss eoarfonr 
Ae dl 

aes 3 adie eS Ha oT Vol Ben Hs FS Shs, 
mH 3d 7S, as dt eos Fie Jol He GSH SHS SF She 
WAS SHS edison Ae IT! TS HES 3ST ST BEA TH wT 
Hee WAS, usa, Foros eT ug eid ag a EAT 
Hist fedor ei féor ate o (fae fire, foe, HABHS) mis 
feA S note, uals, fess F HMifont feg eofsur Ate TI 
fen & ores feu thes fhag mye 3 feuora $ Afsor Aer J 
age SHS whe 3, “Ft vod, weaadt, uu fee forse S oat 
3, Gn } a-ehre far we 3) Fehrs va 8S fea Te G1 
Gu qaward 4d 3 HAfH Sl Co Oia SA ST, wer SF, Te 
a, Sess 4 3 Hme| FH 

gum Cu ded," fan 6 att AGH & SI BAS fens 
3 aust fee goa adt muel GH S wr 3 Sa fee gaa 
odt fene| SHS Betws w mfeA odt Fei Sa Seas, 
adds, da S He Te | 

feat Ut “usin fed act Stent fea fea ate at ea 
ft dent gal ua aet ea a fee feat fee fso-we od wots 
Oa dont On & See gol ofa Pe Tet’ SoG Ie TI 

wt fire tha ot feet 3 orate Sisafiu dt dt wate 
mH fra Has et eat faest a feot Ua "Hos udint SF 
“fAgst" & uns aw seus JI faqs, a firs ot onct ot fea 
oat for J, feg fagur 3 ure (das) AHS Jol us we fire 
aS ot ms J ot fasul woe few EAT ot Ht Fat Hes 
fea frat & SS F BS UME (USES, HIG FS vasa) frat FH 
goed tit frest age adt Ae wae! win Cu fhe safest F 
frus 3 Ht fe ese m foo 3 fhe sede fee ues 
Ardbat ge fe fra S wrué gen, ce, nial SHS vruet As et 
agers ad fest frat 3 can SHS Gud soreint, Fe Fe 
sees, orfont ow foe wel fy 3 ae tt Be ase ws S 
iis 2 we @ae ffs ag de Afya = neg, Aad SHS 
wrushat wat ages ad fsb us wa fier wus gan, hrs 
3 faa a us Is? 

fita & mars ow Shroedt Sat Ast cet At fa 
fon 2S meest fea fra oH ged uradt Hat wet At fe S 
fan 4 moe ’S foo feS, Ga chroedt ot firs ufenr age 
Atl fa xo odt dee At fru adie 3 fesag o AA FT 
fra =AS foes, Soret, Sat, GA F UGH Chit TAHE Fo! 
fy & She AlAs, Ja, Shree, vat, Fore us int fre 
a ot Sets oe aS fam J) om aw fie fearS Fae fra S 
35 See FS gor ms wh, firs $ est age vad firs vae 
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2S AGH HAA Tet At ug wa fire Four, SHEH, sor d fame 
31 35, UU, HEH CA & THOT Sl we fi Sites, 
gates, avis, avtrs 3 doer 2 fsa fee aT gol 

ug fen & H3eE Jala fa st fx 100 St Aet fa 
avedt, OSH SHS fess, SHoedt J AGH aTeH JS ud 
mat Sisdfau fea afee dt aet de fan feu des, am, 
Seed wAS-udHSt 3 AGH Je) wit Othe wren fea 
OST, 3S, WUGH, UU, WEN wT Fewer Soom wT fort F 
Use ora, eudt 3 wens, fefeuradt 3 Saew, as 3 
Hee, WS Jd Sea AS-HS "SF WHS W AHS ade WHS 
fonra 31 wa ae AoE, TSH, aT Te Aiea, fry wines, UF 
gard, au 2 adiet & furs Get A A vat adt we, Ades 
Bisd ws Usa S Yea fry wruet ware awe SHS org 
odtl ma fea om fra 3 ATS ura feae SHS Brg 8 To, 
fos AHS we We ct Osta fed Jol YTS dud St ys AAS 
am Ss feae aHS ford Jol FS AAS fa aet Ae SF odt 
Hae! aet for Ht fh seat SaTSe Aol Hee, AH, 
wens UHlot t 38, Uo-des, AS aT VT Al uT oT 
fier oar at fat SS Stans F faat A gest age SHS fhes 
four dt adi, sehr arTs TSI 
ws, Tet His feg Te con w Sy Un ad, cet CAS TM 
@ fire fhesrt dnt fasrat fea fet re, set agenrfent a 
in Set 3s, wet Tg dire fu } aa-wAsT F St wer 
frat cht hat set S ars a B e.. fan ct des Sas oct 
'S odt foamed do st dg far frat Hd ord 3 Cs St orent 
at odt foawet! fan o ag et ese 3a HfHA odt Tel 
udsda, Tet, TSt, Bua, AF Hae, Sas, shes, ange, 
gu, sdtes, safes TF va Jol det oar cu fw odt Gow, 
act fry Ast odt gaadt, act qgenra ant fase ot 
aval ag de Aisa & yaad fea fea ot Ge, fea set Te, 
YorH ag & ofys fare, ad-UgrH, firdt rust } fit fe 
freer fest ater 3, ug Yu's, nist wae, ost firey Aes, 
HET As, AGES ATE, HIS wT edo mwuee efemit 
chit Twat @ Bae HS Ae S| AS eA gates, BatTs, 
SHIT FE Ale Jol 

Hive THed AEH Hea Hu Ss oH } feat fears 
nrannt (Sadbat) S ute fio 31 vm ctaite, We, 
gHEee, fsdadt, snot, goRmit, sonfaste, 
stood fest admit at ga fee mr ae vol wa firs os 
sade wer eS af ysl A oes wide dt sees ot oa 
aS front & At, Ca um fie wee Semi AT vat TIA 
Sout wags 2S Fou 2 fs oes TA Haat S cht & 
38 @AaI TW HS, Sot om arodt fie as gd ysl 7 
Wate 23 Aus-wss t Fe gHuS Tht ow yaw Ss 
free edfentt Sy & gu afse ow feaers Ht, Cu dt um gas 
fita Sisat w 1 A uifoHenT eaTat FS Hdfent w Te Ff, 
Cot on uaa oo) A de froses, fadt ve deste J 
Hom oH fesdt & At Oct um Aferes fa Feist, sees fag 
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a dl fita cHHSt-HeTdnt & feerfentt S Sue SS feT Ait 
Ae 3 wet (caus ------- ), Ht org dew yo Ue 
Od TI JS SSAA T fa aet fie feat S wus urg Heat a 
Jol Fe Hat ot ay & —--- wads Te ot On an tt sad dat 
at T| us A ag ----- ¥ naet ta & Ae foaw ue at Ha 
aM ATT oF AaeT TI 

wa fe au sede t AS FT HS CS ST TSA TI 
fea uA ----, Sores, Sa, safes, sete, Fhre, Fo s 
ferG nrg os 3 feat a fore fie dye wor oS ea Ua 
west 3 au hast ae 31 Fe BS aaat 3: aes fa ao 

sede tore adt adat Gat mast feesat & fragt ot 
aon ‘fur afssa" S qowet nme *3 3 ft gu adh sehr ume 
adt asat Got aeenrat anShut } frat S ost wm Ga = 
US ES US aS AE 3 gut ee Beha ms Sara-fenrrs- Wwe 
Ja unt & seus S TSA Sa se TH fet As fer 31 
serdtr Gat ‘fry Aste" } uast 3 oct adel fet F wm gu 
fz oot § 3 fw As" sen § Ht te ofr 31 sedty Cat a 
at os mtd fea fadatt frat dadint, wad, ugedat, Saetai 
3 fefeuradint & fhdt ’s, ent 3 ws ag da Aloe Ss feA 
as ond S ae a S gu SS ah F wine Hie wet sesh 
frog 33 Tents cans & a0 3 UaE Set S fit heat o 
fa ----, ---- 3 ----- S| sesh Suet F, fact 5, Fast 
5 7g uS- -us of aseet 6 3 ua HUA cnt asst S St ws 
Ae $ dH sedte 'v Ae-Ae oH oI 

ok ok ok 
aust 3 Afsaalt Wass? F 
at vnits! 


Singh Sabha International Canada, 603 Ray Lawson Blvd, 
Brampton, Ontario, L6Y 5J7, Canada 


H:3 11 feat wet fea ae fea Hee <erfa! 
Ao AGe Je AY dsat sd SSVI 
as fasu 3 urtfe A te tesa (Uist 646} 
ad Afsre & Bugs Jan won fHut } fea aa Ss fea 
dt da 2 a ofenr fame 3 3 fitet A fea dt fos 
Hoare’ 3 A fAe ve ct yeoat om 1945 fea wa atst 
aet At | 


AMHS aretare 


ASa H: 111 foo fsor oa Hifenr, fa fof fafa sofa 
ail ast fas at Cas yses farr ai usr 124511 
J| ae fan ct mite ne We a AHS Oa HSe Hf 


ct mead fre ysvaa Feist S 70,000 (A3g JaTS) TU 
&aA CHS ean fed wre ats, | CAI 

2. Fa vents fAu ford S uset fensdt ow Aa aga, 
a 3 ffu ofas yeore yoea fea ans aefos 3, J 
eo te BF WU WTHs ATHE St 
mitten | 
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3. cost 3 fay ugH fey Het Hawu oO AAT fed sadly 
ast 3, @ EAI 
4. 5¢ag 9, 2006 6 edievarre &. ut. fee faut ¢ CAH 
da ut weet 2 aes ot de oO oes fee ome Ht i 
Sfmt aS fut $ gen gee wT SHI 
5. eA Uotes, Fi ondst deers Aids de at FH, 
Geiss ed ae ae ee 
. 1920 fea ae aA usa act fAut 6 Tans aa 
DE es iG ck EU Uy ay TL 
afs afte afse dt é far ont ct sama tt S ae a 
feorGer feurfinn fame 3, ag Aisa & ufse ae fact 
de 3 IaH ada TH 2 fost fed Tait t ahs HS 
fy oo yee Tos AS Te Jo, 3 at Act t ag fee 
zeit at 3 feA fase wT usd Hues aga fed + 
dest fes aa age wet ugg une ast 7 
CH | 
7. 9ee 0H ot Sime ss ew Te ST Ge we TT 
CH | 
8. Sead 13, 2006 6 fis fens us (aféaT) fee fAut 
fite ag wheres 2 gat 2 sc Ht ae da whe 2 
edad UHH Ge wfye wv uoH ade 3 dns atest 6 ag 
difie fru tte one oS NYO Tt EAI 
9. adltead 3 5 fist gover dua and & szartts 
yrs Usa es frag te wes St avs ter 3 St 
Jan & & adt ase w GH Usigs viaaet cafes 3 st 
fea ot fisfior At fx feson feo feo ufzet ee suf 


od fa am edt & we a a feo ue fx 36 faust Ae 
Bae ATS | 

10. yoTH fAu wee AJUuAS ada Hw fomt 3 AHS SF 
ad mee o tt fade tev oH 


11. Zotst at vedct feadct Gatecfhet (eHEHT) can 
fed ug x wre vo fra Tats @ eet eho sat wr a 
ants fraet atet 3 fet aed ots mye stfent at, 
Se hp aaa. a care aie MP ae ee 
net oe da feerGar une odt age! us Feist ats 
stag ge Atoe ¢ asad cAH At ag de Atos Ato 
YRH ada, Mas UTS Ade’ a, UHH Te o CHS Tg ct 
faz dew nee asa ot fhos ag Ge Whos & ys 
atst od Hot fA was 6 us GAS Ue | ug Tau ats 
J 3 Got rfont fut 3 fu AAetet o Ft fared ats TF 
Hoerer Ht St CSwat FI 


aet fes nat adt Ae serst At fees tus feg a ure 
Jdé| fen aga fits sobitehot, wear uefes, US UAT, 
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wets HUfSAHS orfe S unt Setst S 14 SEaT 2006 S 
ue fed ea fest 31 nia fst 25.11.2006 HH fea fea 
fu Het ficadHos dst sues 3 fea eHem fir fa 

mA fenrast, fan 3 da a fAet o dat wfenr g, t fAe 
fa ee 3S we & uss age ot ug fee As 
Afsuiathat S or Gs geo hile seo gy aa es © 
fag aet fenrast vit age oo st Cnet at feu ata 
at fet wa feen fea wre st fest w AHA 
aeocfeda ats Ae) wat nmus wus fis eHit } 
wee ldg ue t oH, 





ful Hat f¥cdsHoS ASST UIUSS | 

ms ate fant Teddior es Sateo 3 Afouia et Ht edt Tet 
ful not edsnoe fasursa: UMA. 

fit pat edsnoe JAS Wa. 

fu nat fecasHas efsase faeries, 

fit Hot ieséHoe Rashie amine: 

ft feant award (nteader) 

ms fae ude ett. ads 



































ok kok 

Seist 3 uret feat 2 fra ‘a de ASTI 
aust at 3 vin sa fAet t fas fasat a AST ust To 
JS ud wfoH Se Ba Je vsl AU uads few tsa 
IMTHe was sus 3 ntfent| yt dst ow feos 
ast wet) serst At et ube. 3 Aer fuse fAu at 
H3Tax 70, 000 (H3d das, AU uads fRw a fire 
nese fea gu cfr dT) TUBA fh ast tT 
WH ved-ade ats fom faotes ads S et AAT S 
AG Uses fiu g wee ut a us-HASht age dt ART, 7 
ag Afoe } Ae & gu fed Hast § age wet far At, TA 
fea tad t 3d Fds5 We add, fosan F few de wet 
eT UTS, Ba TIC 3 ay ot diwa fea Fs whew gat 
wefs, waret| 3 Fetst AG! F Sag @ 8d sss AS 
cae daa Gee 1g en WS. Oe eee 
US ade WT age urfe AAT I St Ag CHE At fa ag 
ue fer cet Ae et 3? Ba Wat! feat agent 3 ag fats 
ot fast Gavet 3) FEA SH AG tT mms ct Fase afeadt 
fes ats uss Jet St GH S CA AS ct AAT eT 


ness fu fined, 7 asad fes gs 3 fh usH ct 
vset ae wet vrust ABH VIS Js, 6 euist ¢ AT 
a fyest urs fu Fg, B go ute S fas fa 3 fhe 

2 Que fur ¥ 3 feu S fFa ve fees 2a 
unesieg isan chats Sa fered Aa feo 
a sat va deAdonts fau sia, AS frost, ag fer J 
A. sdorts thu ae, fast ‘ west det dt uss, 3 HS 
fea St-He wrest fa nus usTS Fe Ad! ACA nis sus 


cae 
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SAS dt devi fA sae wWa!! feo Ue feddt sast AS 
mruat AD ct mes St ase ads odt feet TG wa 
ot fit o Ha Sse wrt fasor a feo dg tue gtd? 


yfsare fiw dsa, yors fest flu qeees ysua anct, 
3 natt adie 3 de-gu aad frdure & fem for 
mete fEH sgt ads 3H HS fu Sa 1984 & nifsnreg 
fed ure ag Sear) Theor fiwas feRe Cac! feR dis 
a do ue 3 eetst tS Usa S nos sus 3 eI aT 
four | d3sa S adt ads Bet 100,0000 (eA By) TH 
Ha ast wet dea t fum U ae 3 aetes aw famr fa 
Je ot ats we | vers faw, 3s adet Aim at Teeera 
rfos @ we fes aeist At 3 ude a Un Be B A wyTe 
ag fest 3 3 fimre fea urfenr fr cretced 3 fous 
faurat Hea 3 fest fomr 3 feme osfrast ae act 
Hag odtl fA ad fee cafes datas & fea fest HT 
fa feson feo feo ufost aa dfemr 3 fa An HAH t 
wg a ot fea ue a 36 at A fest Wel wot fAe 
Wo!! fer J WS nove sus ct Ase ot asad? 
10.10.2005 & YSTHt nrerag fed fea At aget su gat 
Jl 


“ff seth ‘go nom sus ut de” Bua a ssied 


ads Tat ges w CA we Ve fa Feist At S feeHt 
fut as fes at Bad ast ume 3 feo ue 
Jalzents fau fract as HSB ct ws Be net vier 
fAwu, fea ast zt Ht, (Meena singh, Garnerville NY- 
10923, County Rockland) 7 faGursa Hee & dfoe set 
v, } frord @ faut 3 we om os & fs ef dew fea 
Jasin Haat O efaur Hs et ynist a aH fas fe 
fers dt a ofa fom de? Sat AAS WHS wars sus 
3 feafmr fame 3 dstest oe Ave feos JF ume 
aa vorts fRu frost o et act ats fom ag ad 
sod ot ot efor Ja AOHe dt wre! fen F feos 
ae at 3 ufgufamrat Hoe faw, fis see, fro 
ufenres oe fies & fea oo St Su ater 3A TS HE 


dt urfeer | Ad aw fan ast ct Je fous foot ust oF 
Bea ay eee ee a ee 


GA 3 nmuat feat fea feftmr od fax feat & mehr Ss 
fenrag ut a Ast dot Sat wT AS TS Gu at met 
dd 3 aaeSdint admit us feat des Ast 3 axfimit 
3 nmast us & us ot oat wet ashot oust west 
= ase ats] o aet fhu fF feR agss S eam e 


AUHe Sa ade fed Hee aT Hae Je? 
1920 fea asenrfantt fer gag act 3 Feist 3 feat 
Het @ ug fee fes 5 Hut & us uve wet Agardt 
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goxHt H use age de a feasts ffu, 7 nme fed 
afer usa eet 2 de fous uss ow fart o 
(feurdt ot Setst ot St. mers fAw) & on 3 feen fed 
ufenr fea oct ta Yess tu 8 a OAT ote 9 


ous § sdteere few fut ee eA qe ws ve Te 
Hest © pea a fee de nmue dt via simiat aw 


seoel © <5 doer ated hs Biaes aaa eet ist at 
3ne feu AES Je 


13 o¢ad o tat aaa fesona fist S oad nie aATe 
de feurwus atetoar fis fee ag ga vAtue & 3m TAH 
ag Geo ya ae a weds uo adeteurt 3 niswe 
ats fa eA Ge ag ase fw At ct seat dT) we fa “3 
MoS 1973 & UTI SAT 36672 fee fhur AoE Ht 
word Ato 3 Hees wows sus ct ate feet Ht fa 
sfasufimrs A TAH de fee nifas vs, feo THAR wat 
ott | fea umse foe firfeofoa Aniboat | Qasr 3” 
ere atst At feo were aoe ye erst at d fu ofes 
Hore” et St Sawer ast ¢ 3 ag ae few At ct 
ada 20,000 SH tat, meaty Uns 3 ga ute FH sai’ 
dd Ho, mwa Ho, UASt At widtHdt Ao? ag scr F 
fae Ja Hou fER AD 3S AfsHs odt J Hae si fed 
sost Ht ee ue at ad feqt ysfont o at atst Ae? 
ads Ad ofr, Cadfense- anfanse fee we ats 
ast us fed Jt de o sat A Setst tS as feat 


Bug zoe ast AST avseet nrue nru fea fu sfos 
Hou! & fAdey ‘Ides’ & (o)“fa At ag qe Atos At 
@ ead (38) faH yASa o mMAAUS Sdt ada...” ct A 
Ssuat asset 3) Tat S Fe aT ‘nia ga’ | fe 38 og 
wet eeist At S ot fife? yes fea du ager uu 31 


TAH Ge wo da Aare ut a nae fees seat net TI PAH 
qe ve da at ag aoa Atos t ag de Atua fev eae 
as da at os fasas cud 3 nisdt fann ISI Je 
ene ag fant fut S wm ager d fa Sat RRS dt aw 
Visa ffent cas aeeetnt fee yest? unsinit gs, 
oAH qe fes ase UAS Saws et ess aaa wisst Tt 
He SAS SHS dt fase dA ag soa Atos 2s CA 
THs ‘AVaS & 38’ 3 oH aT digg va | oH, 

fiw Hat ads fHesdnas, Tddde fHw (Age ae) wducsl 

ok ok ok 


ot fedt At So ‘wet’ Fag afte fiw At 3 oct? 
Wd ads: 33 TSH cans 
fen ‘unsis sea S ‘ag Ut el’ ats a fas ag 
afae wAfse a ype age To? 
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CHEM cans, as fada Wadd, ners sus TS GT 
urd 3 gent 6 11 J 13 aay, 2006 & fee nest 
TAH ge 3 ag dfie faw mfoe ot fees cA a fs 
fri ut (BfSsr) ‘3 Og ge Atos & 3S YH ada 
WES US ATS BT us MUN Hod aH ats difes ag 
qe mAfsa ws ag die fAw aAfoe et us anredt J 
fea gmed AEH Rea Aw (onan. eS TH 
nes, fans ness, datA ness 3 Tere afs a ag 
mfoa § on & fans er uct wege ot rine er for 
3| danass + at wnsts fees 6 ag wfoe ct wet 
(qaatet) wmgar; ww fife fu mca at fens at ot 
Seat ds at g Haet 3) feo HeHwa, wer seas 
ast Het fhe ages odt ag Hae! AS fort ater Ae, 
MAY Jot CH mass afest f Fs oHs UR aT Wd Tt A 
Ht U3, 3e FT, amt act fies a od! Fe Fae, a us 
Hae Joi ud fa@tfa qaHfs + sea ce aa, fen das 
ad ut wet afs ad Ws, eS es SHE are 
§ few ad at) sat us a oA, ot ag wT mors ads 
3 fAdt § weg Wo & UGH AEs age & ER SHS da 
a aet d Hae 3? 
at fen wastes S Teeet afse eS fr Js? 

at fen 6 ag & wet afser, ag tt Snreet odt 3? 

at fen ‘qe’ via fitut S Het Bae wet far aT Hae 3? 
ot fer ‘de’ dt Jo sees fitter win 2 fe oT Hea-cone asst? 
ot ag afte faw rfos o fen 5 20 yrs ade & ast dg ta 

- oot At afer? 
at fen wastes 6 ag ade AoE t 3m UNH ade Te ade AoE 

dt lle Sredt act 37 - 
at fen wastes 6 Ig ade Atos & 3s yon aga’ fru sfos 
Hfsaret ot frtt Cswar adt 3? 




















four fez (EAH Ge a sae for) si fed At an- 
ats aes sfenr fimr 3 fragt fee en ct usat sae, 
Se-ct ows Sa aes, Ya OH Ada’ 3 ASG Ada 3 IT 
Hot ua 3 FEN aed feerfeur fame 31 fea wt 
fadbat Zeatot ge 1 :- 


3H unset 2a Harv fou ag afua TS VST 
3 at Hfs sife As acti Ca TH Geer SHI 
fasa 190” SAH ae vist 108211 
(mga: GH 6 fea 3H CAST Hoefer! Te 6 CAS 
nue Jaf os & wm vertfent| CA that Aha sit 
He fest) feo Sa a Cu us ost ast SA 3 a 
det) 
SH Hfes uifeg ws, gh fimreg gal 
wg ufos & feu, ga fsa Fat 
SAH Ge UST 83211 
(moe: S dar erg ut SAS sat furl H 12 vie ST 
oe SI Ada!) 


fea feo sia fHg 3 wet UAS Afos nist Veet 
a 3s ad, ao seq foret 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 22 


The Sikh Bulletin 


mis ufod sa aug aTetil TAH ae ufsT 12801 
onge: fea fee fan eas 3 sa wet, GAS 3 nies 
wt! ads sa ats, Sten ot Hfenr fea 24 wlS 
aust aw Jat ats!) 


sa vt fsa AG oat val gfe Cunt sgat & sal 
sufe sufe wes 30 wet Geo ass gu a set 
TAH det UST 1358 
(nde: FE TH S yrue fsa CA FT Tus niat fe 
efanr 3t CH o ast nide otfent! Ca GA ao] We 
we & Ad uGe sa uet 3 ag aa UH Be Bat 
uct) 


YeH Wes AT dat Barat! Sa Tat 8 Ges aA 
na fsa fea a sat 3 ore! Rar Ges Una are! TAH 
ayer 2797134211 
(nga: Ae Ut 3 uA ae St Gel 6 Se errfenr AE 
CH 6 umue fsa CA tT Tes vial T afer Bi CHS 

Ya 38e sHat cafent | ) 


fou a uafs sao fei ge sar a FAG ag faci 
GAH de ust 10101 
(nga: CGH 3 Uzi S es & CH ow fuses UTA sos 
fos Fat ats, rot HS aH alS711) 
sufe usfe sa ants ofS wot gfe ufo 
xs sale & Se A AGS OT FE US'S! CAH Ge Use 
11191 

(nga: CA os Ach uriur a sa aT A Ags HA 
faut! sg} Sa-3mg ow fans SA ot usta) 


3a av nas fad sifs ofS at & Ae fet 
Cae Cao ofS nifua ant 
Hoe stg as ofo uretil TAN det Us 106411 
(mee: Hfsga 3 GH ast ae Sar afar 3 agi agi a 
Hat fest @z t Ces Ges & ner feet aati Gh & 
Hoe ste ust S ust St of Ba Afar!) 


mH nid nifsde dae af Coa Ste AeeTeSHT 
a fsa awe Hdfe Sd BI 8a 8g STH 
SAH ae us|T 104911 
(mse: set sgt F nrTAS ats, Ae 3 Hit owes sgt 
sgt a Ae fest) CA chr sSht Hs 3 Aes Je 
3a CH ow Sa age fas!) 


a Afs sue SH Ho Bull ag Hs afte eo aT Bll 
aeu fsa sAs 3 fears 
oH sdfo F He UT HST SAH Ae UST 12151 
onge: foes aes ne & CAT He adU ta ow SST 
od famri@n 6 da fea ea es femr fea CHS fea 
afenr dfeuor fea aus fed aaa afenr 3 CHS 
fernsdt & Ha 3 ofan!) 


fads Sash Toe ua fA ‘de’ o ag ot ‘wel ats 
& ag lls wana ae aa us 3 fy oon S ues Ga eT 


Hug-ug ust 
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UdH WES ade tt afAm ag Wd ds, at Ca fA FT Ht 
Sd? AUS St Ad, Bot aw fas faucet udter FT? 
be SU CAH Ge ot He Us: 






























































98 Afsad YATE II 
oO 
AH dg qe Afos at 
4 
geaet a wASt AUa- 
oO 2 € > 
faorat Hided fRu ‘ase 
a a 
YONA 3, T3d fAw Flee Tw, 
fl J 
Bost aga: H: HSS fAw, A: wHdta fauw voasAd, A: yeade fru, 7: 
Herts fAw Ads, q: Janis fAw, q: den] fAw, q: sefees frtur, H: 
ges fAu, q: ofdearts faw ie, q: qAete fAw wer, A: do fy 
urstes, H: niatfes fAw, 7: TITIS fur fa@eersr, A: EOHS fF 
wean, H: gets fiw FHS, Hache fru, H: devon fw, Ase 
fiw, q: mots fAw, 4: Bfées faw ASt, q: Herts fAw woe, F: 
wns fRu, A: esd fhw, q: aeefenr fw wer, A: Jodhy fAy 
ute, H: ddffes fAw, q: wAete fAw nie, A: uses few 
Boye 


























Tacs fay A oerehar, q: feecrts fA 
H: WAodonts fHw 





pC eS es At ag 
afse fAw At orué AY dt feat fos 3 OR t Te Ae fa 
Was ow tog det ue st mun fed THs ada CHT Ss 
Be AS, wu rt ct forrs wet CHa wot fa Je a Be JS 
ms vidt St Se Soed | o fea Tt fre Ue wis Fos rer few 
sforet soa F mr At SS war SH at fone wos Set T | 
oe ee 
fon dg S stadt assur Aas J us fut & odt | 3d ufsA 
yoratont & at fen mum fiat & usta fesse ot 
frons asst fea ct fet TAT | sonst ofa Sow Ure a 
fire Feta ure aaa nua det awe oer fea AU hes 
we cafe FS fing ws fit fraist & sox ot foo S| HHA 
mare BS S yUS Ase Hos fh ss S wae Su & SH 
ve aS Utes S wrt Tt at & Ser On aes wer fea fenact 
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fougee & fa wet aor fide vee feud far T | us Tost 
at deo fa wry Ht fA wet oS fuss T voter fueSS sea 
Usha cunt we gd I | aS as udifent JF Aere- 
amet, uss wes-oale, foe fiat S Aste ase wr aT TS | 
at nmy fa fest A naewalt welt odt set & uma da fee fo 
Sct faus o fimrs fed cea as das at dH od s 
Cad w gdh vat S dae ct pois age, eerst 
fogars! fosars!! fogarg!!! ufad Aree 3 | nu At Ss Sar 
ae fan USA eet, ats ot niu ft GS va fem & feo 
oa fen aa afo wete feort wg dad | oat CH-feen 
dit AH fhu Hast S une age ot fa mad Setst S wer 
te mat UA T & uruet peel Set Hota a AHST , St CAS 
wer UE fed wan Aiur we wes CA ow dal-aet TH As 
3s fest re, ms Ue cdot 6 wer vet raga de oT HST 
fest ve | mHt fens 3g cht soa-on Set fru weed > 
mule ade Jt fx feat fan odt + feos-eeur asa dew 
Heg-Ais Fae fous ais We, A fe flu Ue wT oer de 
a fa fan us a aouset | mae fan ade <A fhy Feet 
30 o€8d, 2006 3a mina wees fouas age fed mAEs 
admit Jo , st wAfot 6 HAadt <A mrad So 3, Uae 
aaaeint A ahs a 2 AY ot ade ct aast aect 

ugaitl 
asedamr, mHdtar 
From : sawaddinews.com 

ok ok ok 


fuist t fea uns nTeA 

“de eset gefte goueest Feist & fea uA 
ment a greta ad A mre fea age wren? at 
lea feesot $ uate wee fit = ure ag fart 3” 

(mesa fa fast) 

ag ge mor at & fhots vo Avds weA es vaa 
fresat tt Ae oe fsuas wees dt Ue yses J Hae 
Jo fa west fee & foatr est F fa uns TES 
3 fity ofos Hooret fesdt wot Aye at dasa oF 
ase aa fa 3) fe vigat & dasa nes fiw & ftw Aer 
ofus @ iat Uea fess f. gee fu $ Ue RE Bae 
a we mug ots At fees dt nin J ore. oI. AT 
rete aes A lee Hecht worst we ms Het Het 
@ wee fe fofremr aaa femact we Ga 


wet eas mAs Gat ¢ yore aS AT oe Jelvex ses 
yooret urs 3 foo 3 Ft Ua SHS Ae Ganon 3 fan? 


Hug-ug ust 


November-December 2006 


feuds vin Rut & aqgenrfent fee fRu gfos Hoare ct 
at ages Hyeehot ct uguret ve gt TIGA S daz 
SAS east urea fas’ adt t far? marsha 3 AHet 
andt Hast frat & wea & da ds Ba fas sdf nares 
Sus 3 swe I Id? Bat B Bee TS fesus Ai S fas 
odt ue & Sfomr ar feo? A ren Ue fea 3 ue at 


rot Ast 3 ysaat wet A JaHSTH 08/27/06 & wTdt 
deur At 8a wa fas adtf ats aT foo? Howss 3 
fufaona ae aoe goeat FH fenriimr ae As a 
3 yodat J urgut fos’ adh waret WT Id? Ug aaa s 
TaSH HSI SH SHS US S HfEnt yes Sd At abst 3 
wa mest FEET WIS TT wet & ysuT nif AS as 
yets fas ad Jd Ja? nin fagst frat o Ua 3 feds AT 
fros “se yet we As” sia wm mms 33 ger & 
HOS O Be Jd US Bai S naw Sus 3 Tsentiont eg 
fAdU ft a fae feefmr at faa od? fata vin ot 
diffat frosza sa 3 fAdt @ yea fu fhaadmit 3 
ast t afee dt fan da 3 ats deiaA SF funodt 
aren et fefenrset Tidus firodt orem re uit se 


“Ho 





ag @ ust St od At efor nin SF FA aa nict SH Sara 
ut fest we St odt wear sHt st feors JIA UST 7 
eat mA dfeur fa nin Jus fas fee sos AA Tat 3 
ue eer Sag frase? ufer adh fear nia Ara et Jus 
c feta fea wrt H wa Aue gs faGta fils fils 
fhnodt yssat oT use JI 


feceot 3 nmun feo HS 8a FT Hae Jalun Cast FH 
fea fadhat adt dd gaifem a Hse fe adh fa 
fan & feos wees At few AT Hye WOH at de Bad 
ug ot ea feCifed frnadt yssa st ag ge wAfor 3 
fity ofos nore & dt usa age Uslge Gat 3 east 
& gow fas sae Sat flor og? ufos Y. Toe fru, 
for. ovat Tur, Hy. oe Py * ‘arer mearar” q. reed 
ain? ag qatieg Bll eo oa Gera ANS fot 
amt Je? we de nin faa fimednt wo wes ys 
ex od Aomfpd nest naes Fest & Fouet 3 
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AE Ae E A Ca 
wees Seist a aetare ad nis ntuat fags anet ae 
nmust fes mona fad A I wre uss adinfsua te 
wet Adda fA Hast 3 Ue vedio oT ys NTs Uae 
ade Je AMD Ue cect, yoa-finadt 3 wH aga feeHt 
fFre | 


AS fés east at de asa vin fea nifysre fed x. 
fAHdorts fay HS 3 set vorts fHy fee tt wes 3 
ast 3 adt we geet wes Uat oo a Sfeast att 
TIA. wet coe foro yesa 6 AU Ise J una? 3g 
nen fes 3 urd noe wet far Jd ae fa A Ba 21 AS 
qeret & us wes fs TS ms A nme 3g fed ag Ga 
Atos At eases MASS Jat es ules Sea CAH Te 
3S UNH AT Sd Js ms Je Jad Aiet & BA Ta a 300 
Ae YyoH ude <t HAT Gd JSleetst ms Has fAH dt 
udsst Ft ag Ya Jol AMT Ue eset eS wild urdst 3 
fFa uAS Fee wT ade Telos aa ote I A fees 
feo ue 6 stat wr foo oI 
mHdter adst dint Hast, AAS fenodt aor 
ms Ue vadt Het aret 
ok 2k ok 
ua fesot ae? fees fiw war at aet da 
aUgaSs 24, 2006 MasAT (TAH arnt) 
asHfs fee dent es fea oe feo fit feesat Gug 
wus aftd ede et fafetrer at dufont A. fides fiw 
te, Ae sa Bu vrs fed afas Tas feat Su wg 
usstet Odt ade | A. es Aw war et SH Uae Het feos 
fan wWeordt eT YEA odt| GA AY S feces used fu 
a A. Wat & wtuet unSa “ATSat Sst ES adorn” fea 
at mitra fr fest o fx qa uant 6 Guat fegu nren 
adt age U fomr J) usa st fea Wes wet Cases Jad 
fa 8a fart afas Tans fedtt faus 3, fand sdeeint 
fea sadet Ho fest TI 





cane A. feed fw war a feo fase ade 3a Awe TF 
TsHfs Hest Cug Cues d| feA Usdars SS A. ular T 
Hate da 3 Husa ade 3 Quai 2 usa 3 fen Gs 
unt atst fa fea Aa feete TER URSA ¢ Ea By ‘ae 
as 8 gs mri’ aga dt 31 A. wor ee feo Se 
fsadieer cane t dfs va udt AS qeave fAw at cH 
fet uAsa ‘aeaet uve wane’ (nistas 1969) fed 
AHS aeHfs feddt ws wrsadt yfreet 6 feu 
Ass GA age’ TI] uoat 6 we dea fa cane ct 


November-December 2006 


ee 
odt & Aa! A. war 3 EA Tt ‘aeeret us TS’ USA 
feast ussora ue fect fst 6 wurg wet a Sudas 
mM fx fea Hug feceat a tse ct fed fad uAsat 
Tt UST AAS | 


nnAe fea ua feddt d= 3? AS aeaue fxw wi A. 
fees fru ular) fea feget st Hs at ct fedt unsa 
fes as & dot fin cat S urea Afsers Afar dt 
oI Hat Jol AS avause fHu nmiet unsa fes 
foue Jo - 

1 fu ag Afsre we an dt <n fee Aa 

OF Ud funrg J gu Ju sast t MEST AS | 

3. ag vfsre Att nio fenrg de AS! 

4 WeA UE Td sea Atos } odt AG ag dfs 


fur at 3 wef ATL 

5. AS yes ms set So atet & onal F ATU 
firfemr ofenr ATI 

6. ae ede at 12 We sa nae fed su age dd! 


aot U aéit) ust } ado we us we F 
dfomt'| Saat 3 13 AW ys fey Us BA A 
sufi atst | 


fas fa sod eAe WH fes mt a fea BA 
MS ATT | 

9. ad At & fest fos 3 nifks ut a fest! Bo 
Oe eae 


ade soe! (fas, nfsaut AAS Teeet eT us 
fag adt FE Hae | ) 

11. A TH des Ht} un I a JOH 6 aferT Fe 
ast! 7 amie fea Aut } firfemr | 

2, ag ware ve tt ust ae, C8 Gust g ws ae 
aS Ba fHS! Taeat feu fas oa JE Ba HHS! 
At @ oo ws Ba HS! fusts S Ho TS Ba 

oso mmeHhat et HA Pe ete ute 

samt | 
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13: ater, Ute, ater nes feet da dt wen 2 da gs! 
add da odt ufsed | 

14. TAH USAT 6 UfAyr fa an fen TAS THe JS 
fa ant 3 esx a ovat fea ue fAut 6 wag as 
Aate | 

15. faHé fFa ect vifys da fer, ae faobat Hort 
west act AS, Qu 2H od WS 3a seat fa 


oot Wea | 

16 atdbat 6 nifys fmirg ade ete fea AHS 
Sot ATaT | 

17 tHe USAT & Hut 6 gate ys fers! gst} 


19. JaHoH Hes FH UG US 3 vufssg % va FT 
M3 AH S dot 3 BI 

20. add sa yes Atos & feat fed urs agetfenr, 
st use dt as us cet 


21. Tones 3 fast ue ads aS dt dts feu as u 
ae TS | 
99: Af @ ue J ufssi we Wee US. Ge a! 


wd UA Sd ow fas se wie 3) Hed fenas 
ada Aunt Ass a US ads BS fas de Arey 
x 
Jl 


3 BUCE nis Tesest igs eS AT GT naw we J 
‘qeaet ue wens’ YAS fed td dsl YH 
famrat fesat BS CA FS sit f¥sa TH ag feet Js We 
8a usr 260 3 feud Jo fa assauct Sts fev 1500 
3 20 aes Js 


Je usa niu dt wie ware fa Cudas Howse 
ada AVE YTSTSE SSH A. eg TAu ular | 


2H fen ud wea agH 3 ond Ht We Si Re Jor 
3 fe WS und o Bea da Ae S HOHE fora 
froas fH odt! wat feo wear st fimadt ddinit 
de det feast oe dt as a Set wet woe oI 


Contributed by Gurmit Singh Kapurthala [gurmitsinghkpt @rediffmail.com] 
ok 2k 2 


Hug-ug ust 
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~ fai fi he ~ A Zam :| % u 
Hered fry Setst, He Fees AT nares sus Arfsg, uifipsAg- 144006 


Std At ar we Std At at SfsTil 


fist 14 seas 2006 Shot orrerg fea yoths wact F ust 
Blom J fx wry At 13 seas S THedt fu Aas es wast 
TAH fe at Hoet aet Stet ASsadct fea AH Stadt de Agr 
wu & fea fins St far A, “fon Ha fers feao o Haas 
adtent At mares sus Afve @ qaers forst Afies fw 
seis & far f& At HH da } ANefis Yfsa feen flere oS 
Bat S8 ores EH HORE mips Hest de 31 Cot Ht eA 
de rive dint gat $ sds-nas a OF ode SS Sat Tt AS 
wade adtent Hast & Her fis fae Go aan & Rieti o he 
ae age wet nat wre! Cat foo fx ern qe ag afte fry 
& gas 3 we fA S A aes sls ase oH fee was 
oot ust aaa ase" | 


foHos ATS Bost feo c fax AHS fRu Aas et Fea wet 
fA fess wd CS as Aes T nea te Tt UE adel Ft! 
fru sfos Hourer feg con o:-(0) Al ag Ge Afoa Ate 
aT (38) fah UASA S mAAUS dt AWo| Tseng fes 
eA aS Aa i cad ell 

a dt at nous & Bae Hotimr we, ot A Ha Ar 
eo eae s Ge a (fra sofas 
Haure'- 13) 


at fy sfos Hoare ot CSaSt age Shot ws Has S AVS 
aeo fite sfos Hoare ot Sar 3? nme at a feo 3, 8a 
oA Ge cht sat sas-nds & Un ase Tol west eA 
da fea van vias 6: 71 & oe & floret fry ue & mruet 
Usa SHH de eons’ (set ea- 1998) o Uo 125) fed ag 
ft A os-SS fatto 3 FAR usTae ae afse fiw it Bat a 
Yat og & See Jo:- ua BS As Of Hare As ot frase & 
woe act A afs SIS Sd Bet gat at fhufos eeti9 
at fimre fru uen et nae sds-Hds X als Jo 7 A fea 
Ae d 3 Cr fiers at weet ast at d ae fa CA at fT 
fase 1968 F Wea t dat fed TI 


ae for oe saad TaOA USAT ost © AeA set Se 
forrst set AfStes fou Sets a, wm tS Fost T fx wry st 
afaz 19 (41836), 69 (Gs899), 105 (Yet 952), 113 (oer 
972), 169 (Us 1061), 183 (1075), At Bfsz 190 (Us 1081) 
ws Jot mast cA qa od fest aud gat Ft fenrage 
HaTaa feurfior ad ws A A fhu Aas Sher addt AS 
Hod Jarl us A ory AS Sas atest ot fenrftmr at ast 
at mart Sdarg fee Tghowfant SF ue ats ae fmt CS 
MHS ATS Bet HET Tet | four aga Hea ATT Set at! fre 
Hast wars sus F AaeT F West addin as fa feoi 
Uashat & at niga Js? 

* sy ufo uted wé JA fused sal wfe usd & Wola sa 
fSaS AAI39|| (GAH Ta-832) 
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* sufe sufe oer aHu foxfe faxfe aet furl fae ABU SS 
Se Fe wife wet Ae Alar) (GAH Ta-883) 

«feud uate sno S four ae sa St AG so fact1911 (GAH 
qa-1010) 

* 3H Case ta Hard fon ad ate a Te VOU T at HS 
sic AS ad, & a of dae SH (PAH-1082) 

*sa H fsa AS oa na of Curt saat & A sai wufe 
Bufe MAS 3d TS TAS AIS FU a Set] (GAH TA-1358) 
*G Als aus SH Ho Sul ad Hf ate Es a BUI acu fea 
ars 3 Sergi TH Sas S He UT HITIOI (GAH Ta-1215) 
‘ad a fga ust off Ud a a ate Bs & wi Shs quis 
fae fes shit Se TAS odd 3 sft (SAH Ta-1215) 


wing & Usd ct Osta fes:-fhu As eases vada & A. 
goes fAw Aofde, q. Adedis fru ws A. femora fry 
RagsHe, fiw Aa f&eddHos ads t Tauds fAw (fAGe 
aor) 3 Te Tote fru, ag de ys fins we wns e 
ae. nests fru fhnodt 3 ste gafhuss ag wer, TAH 
UAT AS HATHS (ABsTob") SU. Hus fAw SA Tan fry, 
fhnadt Haas mda & U flores fru S ae safes fru 
furodt, arg dtu fi zane © at pues fiw fifteradt 5 
Fret fru, AHet aASt & Agar gat ar. suAta fAw Ss At Hs 
(es), Ty = Sosa usa a. Vifsus fie S At 
(ABH'-aSedon'), ASHES Afss AST Fede & FH ushtes fru 
ugar, fu aisd-Hedt foGa tT ATea ms Jas! HUAAHS & 
Ms FUSIONS H. Hees fiw nect, wae Adt cone = 
aues aden fru Ft (asedomt), wotetes fru uefer 
muda & ae Seo fAw At, F ode F ust fAwi ey at. STAH 
fRu 3 ar. ger fA at Aaa AHet act Had-tere ott 
meas (frac) ¢ Usa 3 uffa feudt A. fesse fay 
eUsUT (HoH) ws fosrrda & Ay Ue eset fry urfeat 

wd ags-aet nests fry fhrodt ws ret AoEHis fru AaTHS 

ok ok ok 
OAs, ust oT ase age fire 

most CAH dae aes AHGEA Aeel cans & HU wa ote 
‘Ss HUGAHS’ ws as fhaodt Ss At eAH dae Aes ws 
dere a ad sau s8fimi S vs aes se | TAH Te & mus 
us fist 3 nfs fee aad omit we af gol ‘aise’ 
wet & mass cHe Cug fsa ystagu ys adfent ‘Agdt 
SOAS = undt eer wots fh 3 faa o fe a Sa fen wet 
WAS SH IT Is, Cs wifsmrst go SF ag wfes St ss 
es ufssduums’ wel S Umi-set S Hees Ht vest 
aes aafent Got fro fe fer fea as St mitra ot, Ft bai 
Sat ust fesontia d21 at fA fey ag fue & fensdt = 
Suey offset ow ease aad an Su udt age Wat wer 
urtim 31 Fas ASbat Uht-Set fens ugebnit Je, st EH ae 
Bat & fare fea wa dt dear # Gat & feng de Guds 
Set Goal SoA Goes Seb ae oe oe 
UdH aeet Fag HOU S fiir feet "| Cudas fms & FT 


WD 


miter e) 


Hug-ug ust 
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Hot Ho fer ae st ahh @ wrus ust € ass age e SU 
Su sdifemt wd wreardt feet # Cot eas wos Ht woe 
Aas deat 


sfssduune’ wet S Umi-set & wee Hh vest S aa 
aes etm S Fost S fe BIT 36 (ist 860) WS BIT 63 ( 
Ost 392) ot fenrftent aaa ta-feer chit mera we Ig 
Hise ot fea des tT ned-uied we-we ude ct oes 
adot tt Ash Ubai-Set feA wet w ws Bor Aas! 

aa § FH fern de tt set Bs odt, fer ost ‘At An de 
Afoe AP fed dt, A etint ites Se We St rust utes S ws 
FUE IS WS HIS @ SAS S ag afe fru Ht fa & ae Ts 


~ aD vy 


faot ag eg fan 28 CAT 


wast dee Ata! ad sfsz 119 ,167, 183, 187, 190 at 
fentfiont ma feo fA St fx mS fis |eibot ms Toh Af uss 
fis sHht a ot fee age orfeur At > Sat set fanH ct 
Hat fas fet (sfsz 68 Us" 897) Sota at and Ht?! ater 
3e A St CHT Adon AS HoT dea 

nrg & Use ct sta fes:-fhwu As Fedsnos mndlar = F. 
Jsee fru False, A. Ades fru, uchted fru fedex ns 
A. forrs fru AasH?, fru Ast FessHss adst F TITS 
fur (fAGe eer) 3 oe salted faw, ag de uss fins 
WS UMS & Te. mess fry fhaodt S stat dofhuss ag 
USAT, THIS YAS AS AATHS (ASSIS) SU. Hus fw 
3 TH fru, fhaadt Haas wHdior & U flora fry S ave 
gefecd fru fhrodt, wea Au flw cane & act Hues fru 
frfterset S rat fAw, Huet addt & Agar dat a. gant 
ffu 3 wet de (es), TeHs FT fodsa usa Fw. 
mfysures fry J Ae} (A@HT-aSedom'), THs Afss AST 
aede & A usted fru yet, fru stss-Addt foCa & 
ATe ws dat AUGHHS & wHdiat tT USAT A. Aes 
fro Hed, Hee Adt cans © dues aaen fAw tt 
(asegom'), wotetes fru meter mdi & aa seo fru 
at, & Se & ust fut es a. saAH fAw 3 ow. ger fAw tt 
Waa qHet atdt teeters cet orrrs (frost) = 
ugars 3 uffu frdt A. fReve fru cursus (ASdA) us 


fe@aaa = Aya te wae fry meter 
Wd ags-aet ness fiw fimadt uns eet Heels fru RaTHS 
ok ok ok 
west TAH ade ad 
Q We Afsag ure © 


asfa fue ae nae dete |! 


SINGH SABHA INTERNATIONAL (U.K. ) 
26 MOULTON, AVENUE,HOUNSLOW, 
MIDDLESEX,TW3 4LR, Tel. No. 07939922484 
Date 06 -11 -2006 
President : Avtar Singh Ref.No. SSI/ 0712 
General Secretary: Sewa Singh 
Treasure: Maninderpal Singh 


“Fs fis a Jano, ag Hiss ade ” 
fumrd uTeAT AIG, 
etoag ator wor etoag at at efi 
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fea JS Je T Ga ag nis Ue Se ht SS Aa AT nies Uo 
AAR @ nie AUS als We @ aS Use als wad JoIfeR 
nag feo una fea Su Su gist 3 AHH als 7 Id Jo fAA 
at rau Wears wry At Ss AS SS UA als TS Hfsnit cH anit 
a fa omy at 6 fen use & oe sat woot do, S fhe 
WeatimeAn fen re we od fa eet at THalst fea eA AS 
WefHa vig wis GsH ys wis us Bel fAHes frut ct 
Hoe Faget Aust aNet Sf us Hees viesrs fA Has nis 
do urg fea mont fea font Be wet ude Td Tsim Ft 
UWA Tg & STAT uU a asst ade Ti fa 2 aead F ufvat 
wus Teeetfoni ns fru AABiSt SS HST Sag 2 (HST A HIS 
3 Wd dhe ada Ao aga nu At 3 fassd aged +) UA 
asa ys HdHSt AH O St He At ean Te Bet He ct 
foues ava Ig ust wus aus e Ut use adiuA als Te 
ufsot cht anit orrrat 6 St sHimmuy At St nifs doeret 
ISH! TT us UES wT TA, Ret fry 
Hees nies fiw was, yoo 

Bnet agen ysua att, At taad Atos wifysrd, 

Afsors Gar yore HG, 

etuag Ht or wen etoag at of efsal | 

mea fest Qt nogad 2008 fes visers feo Héledes S AHS 
AS en dns fee fru Ast f¥csdaas (G a) ct Hiféa Tet fAA 





ao Bet AH AT Aa! 


fea fer fen yas Jo :- 

q. Ue tus Ysa nS UfAu Sua udens f¥es fhw wor 
fras fa Ht ag de wfoa dt S udt sgt metus va, & fega 
frost Hee Ht wos sus & ute Rees famrst Affes fu 
acist 3 fea ums uty He & ct ast ag feo 3 Ou aS 
ye as wr far d fea sa gens t uss feu garee ube 
a Ae fAo d fas mes we Aees ot fetus 3 Aes 
fore at oa gi 


udens fee fw ular dt ere sfes unsait feu os TS 
aeHfs @ frost Hundt aset 3 wes ue fee nein faced 
3 ASS Adea Adt HT Tans Yes adel Jiwar mt 4 act 
eof ¥ ag vt deers $ yoes ws yes fee a 
Zane Uaes ufenr dintad Su adt & feeeat fegu 
ageet age tt ane Cat 6 fru ve S8 Hontoes ats wet 
adhe 3 at fe da afrae feeeat § fit o yes age at 
Barra fs | 

2, WeaT Asst FAS ust wa d fx 93 Seas 200€ S EHEHt 
zane 2e ‘efso fee’ Hofeur a foot 3 mS Teens Ht 
Atos niger fea nest eAH ade eo Audes fen Hotfenr AT 
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for o fiat fea nme tt ws Syst ty ASes St Ae FT 
wo Td “sso feen” fee wrist eAH ade 6 AS wT AST Aa 
ores ag afte fiw Ht Se sfoor ulas ost qenst fats 
“feor uvat fea aa” chit odin Carini weit ys ws ad 
Td ues Ht Ig ga Atos & yagg Woes ve t HORS gave 
we vsifen wast ge S fat A sgt ot wes te o oe Ht 
ag qe ries ot dasa & fedu asa dear fate fen fea 
fea usin 3 Heit odt a Haddin fed fad guste ae 
Hee waHSs ow at Ase Got w ugs sar faved aga 
Jerome at um fous Afss Bost 3 fe mfs gents fesct 
ANant fea Ate ot a fsa Cai § Jae t Cuss ad ag 
that uAbat yus ad 


3. uff@u vex yoo, feces nis fru ofos Hfre’ 3 SS a 
famrat vRues fhw at dt feast Aet anct ct 
adios andt 8 Gas 2 nog 3 fers none ast 
Ho, Sat 6 fan wedet & va do ge aga fan FF agi sta ad 
difea frut & fist ussite ot none fooredt F1GHet act 
SH umd dt AS Bnd § Fe ass 5G o aew feat feeeat 
ame Sfvenet det aatx at ot feast ct det Tins 2 
yen feo act on we eons St uret a act Sinn fs 
ys Best age ot fe mmr at nud ufsS aS ans S$ wa 
ase ot fguest ad At lyme at ory Ft us veg fast 
nag feo ude ct sos Sst fittest 31aet at feo awe fe 
wer ve fra vo o WeimtaT ade oS wre dt ag At at 
sufi & usd sed lI Ua ct UA :- 
Ades nies fru AS fauyfscous fiw, 
fasHeris fausies fiu, Hede fiusfieous fiw, 
Fees fiw yorts fiw st murat ag, 
gofecdnlsS AT,JIUS AT, GHGS ag ms niefoes fHw-fhwemit 
ok ok ok 
te meat ot fea de Afar 
a fru, Rerarte 

TT Sd CS At SB ASS ct GAH FS als TS ASS | AeA 
3 Uss odt & Alor ug CAS ATS ASH 3 PEA Ae e femio & 
nus wet As SF usdoa We a feA t fegu AAT deeb 
Ag ag fester) ag ries et ot naealt 2S Cot S Tet Hews 
Sat fies Aetl aa afSe fiw Ate Adee asa S udt aes 
AY 2 10 We fue 1718 fee de Set Ss aTefser USAT 
eet oot ufos Hes Ser Sfsur fam fru Hat wfos & fons 
aga feR ot ag cet fe ge age fest us GA frug 3 
TU Fes a (Seist & gu fe) 1999 feu fea eg eg feH 
aoe oe saud fase ct ag & qevetont fees AT 
adeRe & as use ais “A ae feR Gu tt agenriont fee 
HS ae ods J Aa st oot AHS fa ast aH AAA T 
foafnt 31” (qefiern usa 6, der 52, ferea: etch 
fen og & faus & fen fee news o fist fe ot set 
aeeen fru ae nearer 3 fA ae foe ow STuT fase cH 
mass & te & Aone oR dist st Het ant & bea 
Hoe avs ert wruct fea arate feaet fase S uset wee 

wet HAE Ter flr (&t fefae Aeedt 7- 2001) 
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frug 3 oa de frat $ ag dae vfes At ct wet 5 vs aS 
wet wast eH de ost afr ve fea A as T dad 
ahs oe Tafeern usHE St S Hard fsttont fame Fs 
fen wt Bua ot Gn at aa ‘gd Uae sfos Hore" ws Ue et 
Sut Ads TAS Use ade Shur A wget ag foo J fAA 
AAA & uA Aad ast d, Bu F set Hot few te oH ow 
Sat ast A Tot fea Ast fest SAH de ce THES wus oS 
} Ad Was ado wel A AES UA ade Jo Ga d fea feat F 
Ho gu fed ES TI 


“aQ/ Mars ATE I 
UA HST At et dot ud Hol fw at SsseEoTl BIT ANTS 
eae fa feug ro ug Ast Adlg Sa at nifta feat de 
aefer dl AAS ost dour su at ae t ae Asti us Hfes 
at et H aet orea oct tH fefs war ow ae efe afer TI 
fly usast sao fefe af SA doll H@e at CH A Sot Til 
SHst H wea net fensdt AEHS SH HE HE afs HE Toll 
Tg cid Ht Coc Aa fife ae Jou dese fhfs afe uoact 
ade doll Het va 2s TS Joell HSAet Sa TS Doll WS ug 
met S nares at det Tl ae at uss odtinfost FT JAH nies 
doll fase fAw & usds w ofan AS fe afer Ti Us F 
so fru ofa set at Sar fete Afost & 303 sfase Cufimire 
ot uat & vet a oA Ato fu Hos fete tor At OH He at 
uet a wag met fst oct afsnoess usasu 3 fhe 
Ssrea ot A fhe wrt SH etc CHA fete dar c fe ge 
qe Hats dE oa aur gS efoes wISt adel 3a" 5 Aor 
Wfosae at wat & orsus wet adfemt Gag A SA IIT 
sHsus St Ss feu A 3g US UA sasus EA Sr fen fe 
oH aesa St di A A Cfo Wea HASAIG 3 forE oct 
thr A te st as Afog A dat agfe sHe mms Ade tt 
Sent odt a arg T Ht urea fst 22 Sarg BAYS Hot 
Fru Ty Va For Pare UST HI (GANA wat cause ‘os ver 
13-14 , Bua Jofed fru aes)” fea T Ga fot fAA S mast 
cmt da 2 ori wes et im age vol fH steer St ofss, 
RASS OH HET mS feHomress wre achat ae at chor ge 
frust Js) feat fra at fiers ad fe feH seats fat fee su 
at am AoE w SH frag dF fa ast fesunu JI 
ok ok 2k 2k ok 

AH ae- AXfAor at 3? 3 ye at? 
ag afte fru tS 6 nagag As 1706 & feo ue S aH 
ats Ht fa vin 3 fet ao ag ag ga Atos deaifeo 
JaH 3Is oT J fom 3 nin 3a Ru da-wws J a fA 
wat fag sate Jolag afie fAw at 3 fan dg uRsa at 
goat ow aet frag odt At atst rast cA Te t oHfest 
du 2B 23eHeT, 2006 § wftmrs fee wer ats fame 
fx 1931 fers fen we foger fer famr At fa S gest 
ve we vue t vAHE Jsl(@s feA adu ustea fF 
Hiféa fea AS 31 Ae THe AS) 
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TS, 1931 eer wadst “nisy foge” dt ue o fer fest 
we 3 aftr we fa Sa 1708 Had fads Tg 3 ws fae 
ad ots At? fasta eAH Ga ot & aet fase ag aie 
fiu ate AY sto dt odt Aha ‘Ages wer’ At ‘ag 
ue’ } ust ats At st A wt det 3 AES fes We Si fa 
Ruet act 6 ufenr we fa fen 3 1936 fee fhe ofos 
youre" fea 4 (cd) feo fen aw fAos fae at ata 3S fed 
fas’ feu fest: “At ag ye Atoa At e wag (3S) faH 
URSa S wAETUS adt ada!” oe fea ft ufeur we f& 
1942 fea we fea Get 3 ners sus t vgss 3 ust 
eA de ewe gue fs st are ve fen fedo us 
fag ¢ famr At? 3 ute feo Get SF ure} Hae a vice 
vHnt wet fen tue S uTsdt farS* waret aet AT? 


A ondst cAH Te w oHfest adu Ay seer J 3 ABHT 
aet pas im ager 3 st dest andl S feo S ule we 
fx GH} at aos ftw oer ot afes unsa ‘ants 
HgSss’ & fs uists nut yssait ANS, fr’ eu frat 
fea feo fafimr o:- 


8) ag afte fiu pent 3} eHEn HAH, AHS 1762-63 
fea a ag ge wtoa feuefenr, far fee ag fus ag 
Sa aed at ct oat He abst, CA wat TAS USAT 
at ds dir, us uff on cHen aot SS 7 (fA 
HsTaS TT Te fos St CAS us eT Te TI (AST 413) 


m) wet ores fAu, SAH Ge oe st ‘ag’ wwe wT YuiTT 
ade US, A THs fedu 31 (A| 415) 


e) 3a uffu TAS USAT oT ge, fAA wt eu ae ‘TAH 
nrg feet ms nue woes 52 adi F fedag 
fuser age HolfeA fhiqs goat ow Ags fea qe 
eq fanrg ots fomr, fan @ on ‘feent Ara’ ATI 
mdseud © mmddst Aa (AHS 1761) fea fea weu, feent 
a ual, un feddint & Je sfenr ws sAH ast 
famr, ug fen 2 A ae fon wt fAut t do nee fas 
dé Wd Te (Het 567) 


A mest cAH Ge et oHfESst agu Av gue J st Got 
2% ngs Ue aS we vad Hest and fen dw ow St 
wea be f& wus ug a: 36672 fHst 3-8-1973 »ieATS 
ant 3 datag & A. Hsu fRu Ss fea fas fafimr At fa 
‘ofesd ufuars’ TAS ag et deat adt 3? 

@ Hdd Se: 

1. TER west TAH Ge fey 149 sd URSA & at ‘afssd 
Sea ada fem dior 3 ug vies fea aa F 
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‘SHH @e’ a at odt eafanr fam ifes Aees Had t 
yoTHat & atst JI 

2. feR fares BS PASsYus age JS AS Tt TA admit tH 
fags ads TS JS 3 act SH ag st dua Ss fovss odf 
age | 


Yat JG at F? 

wen At, use J fa mest vAH Ge vw orfest ae, 
must 35 Ua oe vse & ag afte fiw ot ot anect 
adot ager 319 fea de adt st 1931 2 sort +3 Gt 
fosé) wd Ue 3 gos AYS UA asus AS ust o fe MI. 
WA. WA. fAA ost ow Fett AS west TAH Te wwe 
W3H foget aIeea odet J, SA at ass Bot yor 
ome stun ag fest 3d ote fay dfost feo U wel Aas 
Hye dt odt difeA wet Ast Ha oT fx S35 wdseuTS 
HHS 6 Ue @ vsag fu Um ats we ms footy 
feestat ae cre foo we fa wrdst SAH Te et ug Ag 
at J? 


Wome ATS 3m AfOHS o st Ast AE fee mis yO ATS 
Tg & ot geoH age elon 6 asst st fasta A feo 
Ba mus He ferent fe anos J ae st geenrfmit 
fea sos Umit se BA fase nist Har caer usa 
a Sd AGH 3 Udst fed damit wed | fA & ows dt 
Ba feo a faa aaa fa fit & foot eta on, fens 3 
24 mesa ead fofagna eet eefanit ot un age Ts 
wat vat ee fie goimtadt unsa $ ag afte fiw at 
ut dua He Hae 5? 

ddsne fiw (aurna fhe fhaadt aver wfonrar) 

Jonts fAw (fAtos fhu firnedt aver ASU) 

Hfsed fru (Rtas ft fhnadt aren nideug Atos) 

avaun fiw Guts Atos’ sae few deus funadt wen dst 
gus) 
feats fiw get ihe Tau fomre fhaadt aver wfonra) 
aed Hide usu fA ( fifdtus fhradt asa wftmirar) 

fours fHu dughs ust Aes ag fHaadt ater, edtevare 






































faaass fAw rue (Aso Get Ht esas Atos vifksAe, Js nite) 

saeue fhu cusud ( Aaa Hee AHeSt aAct) 

ilies faw (@eHfs usa wer feat) 
. saeTe fru (esa finodt afad) 

far. Fanos ftw (eaufS Aue aeHfs afss) 

fa. Hants fay fuAadt aver feat) 

Honis fiw (fa. fes fiw feos va , Har) 

mHous fhu (qafiu Het ase ofimirar ) 

Guard fhu (aadiad, TAH ge feos He edietare) 

a. ue fu fadadt (aot Hug, Wena Hewat andl. nin. at. 

ut. AT.) 

BS. Jofted thu fesse (uss das ftu wetesH asedH) 

Hided fut te Ort ura finadt fos) 

adsn fiw, Waar nret. &. vin. 

JSeA ad (aodlad WoT act He, edteTare) 

far. SaeTS fA Saran” HTeAT 

Seg flu ular (@ux > yea) 
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Hofeed fiw Asa (ufAT Bue) 

venfdea fiur fed. yore fest worst ws, Host 
ofied fru (uA Uses) 

dduds fiw (fumed wen oe Host) 

fa. Jaan fA Sa (AAT YSTIA A. We Y. AAT) 
nfded fu du ag asa feRdtfee ure fit AétsH) 
ages dectu fay (AHet fe AHA) 

ages feane fiw (ATsat SH) 

Hag Aer fiw Host 

ages UHAS fAw (Aaa ert) 

TIA frfur woreda, fren Her 

ages thu 
SB. nines ag fae ast (nifgsra) 
aAfeed fhw ufenrer 

Hues fur (finredh) 
Aarts fay fhasdt, AH 
fours fit afsat 


cy 


















































es 


mdi fh duns, Tet gHt MAATeHS 
agH fAw saint, soeTuT 
gents fAw gAxhor, yoesug 
sdea fiw Gadus 
disn fAw ueeet sudat avet (Har) 
aeons fu (fedaud) 
Afsted fiw (Stas STIS) 
uses fiw ues wert Uates vaet 
sudts thu Geet 
geats fru ~mgureft) 
antes fay vast aet we ci@SHo 
Wate faw gHede Surahs ules BATES fHass) 
walied fhu ade, aodiod fru fhas Wau 
Wd TST 3S THiS cans, datag 





















































By appending their signatures, following readers of The 
Sikh Bulletin appreciate and support the stand taken by 
the missionaries and other concerned individuals in 


defense of AGGS as the only Sikh Scripture: 

Hardev Singh Shergill, Editor, The Sikh Bulletin 

Sarbjit Singh, Sacramento, USA 

Avtar Singh Missionary, Guru Granth Parchar Mission of USA 

Jaspal Singh, Silver Spring, USA 

Gulbarg Singh Basi, Atlanta, USA 

Ujagar Singh Gill, Chicago, USA 

Raja Singh, Secretary, The Sikh House, USA 

Gurmit Singh, Sydney, Australia 

Jarnail Singh, Castle Hill, Australia 

Bawa Singh Jagdev, Sydney, Australia 

Balbinder Singh, Australia 

Gurcharan Singh Brar, Singh Sabha International, Canada 

Gurpreet Singh Samra, Brampton, Canada 

Singh Sabha International U.K. members:- Avtar Singh, Sewa Singh, 
Nirmaljit Singh, Maninderpal Singh, Tejinder Singh, Sukhdev Singh, 
Tejinderpal Singh, Swarn Singh, Manjit Singh, Nirmal Singh, Bibi Sukhraj 
Kiran Kaur, Kamaljit Kaur, Harpal Kaur, Ranjit Kaur, Balwinderjit Kaur 
Gurbachan Singh Sidhu, Sikh Aid International, Nottingham, UK 

Jarnail Singh Gyani Dhillon “Arshi”, Malaysia 

Balreet Kaur Khalsa, Malaysia 

S. S. Khosa sskhosa@hotmail.com 
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CK “ASH aQ sats sorfe Afres nifemrat ae} 
relcatey a HOH fA ASU HIS fass ufenr faAfe ATT TI -9032. 
Ree ee ere ES : eK ek 
Ssthed fu fae Rast], afsegomit) 5 
amit = Quen S dues ew fru d, K.T.F Income Expense Syatement 2006 
== 5 = Se INCOME: From Donations and Book sales: 
3S ae AIS O SS Ce <3 AU 3, Delvinder Kaur Samra, Lodi, CA....................00008 25.00 
ast cet ayurest gqeset cot efsnret a, Dr. Harbhajan Singh Shergill, Lodi, CA................ 500.00 
udug Sd ot gxGe aes fru sai ate Singh Bhatti, Burnaby, B.C., Canada............ 125.00 
ros aaar 7 Sfenr ufescsr fat Balbir Singh, Palo Alto, CA............. cee eeeeneee ee eee 30.00 
i 7 * = ae ut, Khalsa Diwan Society, Abbotsford, B.C., Canada.....200.00 
Saw 3A HIS O uBee eS fh eS | Dr. Mohinder Singh Poonia, Fresno, CA................ 500.00 
SAHA =F sIHoO a fored alist dfenr, Satnam Singh Aulakh, Wacaunda, IL.........0....0008 100.00 
faqs nue wm 6 aget@e =m fruit 3 Dr. Hardyal Singh Dhillon, UK............... eee 86.43 
ufsoet = uest mA Cores? FR Gurbakhsh Singh, UK............. cece cece eect teens 345.70 
Se 7 es Surjit Singh, UK....... 00... ccccec cece cece eeeeeeeeeeeeeeeaees 86.42 
Afomoret S ast fuer seree es frat SI ; 
Z 2) ~ a; Surinder Kartar Singh, UK................cceeeeeeee eee 172.85 
ven, doe, fuse S urfeur At scars, Sukhdev Singh Dhillon, UK........00.cccc0csceseesseeee 172.85 
sone © fAdt tyes =e frat si S.R.S. Bhasin, UK...........c cece cece ccc ee eee ences enees 86.43 
mares & geet at eure setienr Sher Dr. Amarjit Singh, UK........ ccc ceccee eee eeeeeeeeee eee enens 86.42 
fp =e ate @ e = faut Avtar Singh Dhami, Union City, CA.................. 1,500.00 
' Oe ; co) = a : ol Jaspal Singh, Silver Spring, MD................... cee 200.00 
gs oe ufgest St Sfamr At sforta Q, Gurmeet Kaur Bhatia, Roswell, GA..............0c0e0e+ 250.00 
met Surent Hseee =e faut 31 Surjit Singh, Plantation, FL......0..000cccccceeeeeeeeeeeee 100.00 
Seok setek Dr. Harcharan Singh Chann, Madera, CA............... 500.00 
2. ” 
“‘“HTado HS we yes UIT Philadelphia Sikh Society, Millburne, PA.............. 120.00 
%. adoe ning fiw fea Shivinder Singh Gill, Sun Prairie, WI................66.08 50.00 
as, a ae ua , -3 fe wwu si Jatinder Singh Ghuman, Bellingham, WA............... 200.00 
Se mitt nh Ht, -G3t wet ow 3B || Dr. Gurcharan Singh Kanwal, Coeburn, VA..........2,100.00 
da 3 Sew tat fea wes wat || Dr. Nirmal Singh Dhesi, Santa Rosa, CA............... 100.00 
pe ie ka : fig Be serere: 2B Dr. Gurcharan Singh Badesha, Ipoh, Malaysia......... 135.00 
rly : es 2 ; Dr. Sarjeet Singh Sidhu, Ipoh, Malaysia................. 115.00 
ae ut wre otet adt, “3S Jan ua wer & il Jaswant Singh Samra, Jamaica, NY................0:0ceeee 5.00 
BAS SSS TS SU Ad, -set qo So AWS ll Paula M. Wallace, Folsom. CA................cesceeeee eee 30.00 
Bde -deat ur Ae I anmohan Sing okhar, Chester, VA.............+. { 
Stag dat mr@ed, -zetu fra feat & Manmohan Singh Khokhar, Ch VA 150.00 
HAsO du naff asco oe asi Bhupinder Singh Sodhi, Glen Allen, VA................ 100.00 
fea tnt ot mt sas > _ypust ot ufsnret var 3 Ranjodh Singh Gill, Richmond, VA..................0608 30.00 
oe ‘ teat > Dr. K. Singh Sahni, Richmond, VA...................06 100.00 
va vat 3 fea ca, = -dgehnt VSI Yost VHT S| Dr. Rajwinder Gill, Chester, VA......cc.0ccccccseeeeseee 100.00 
»o > OT i ssociation of Cent. Virginia, Glen Allen, VA...481. 
SHE SH, Ae ool, -wast ust fone wT S Sikh Association of Cent. Virginia, Glen Allen, VA...481.00 
HoH fes Hatat oT sat, «= -HT AA BT Uw Dr. Baljit Singh Sidhu, Chester, VA..........0000000008 500.00 
Ant eat ae uast, -83 Ad ast ow & Arti Pandya, Richmond, VA...............ceeeeeeeeeee ee 500.00 
ae get & ut Zact -goat ast da word Gurmit singh Tiwana, Abbotsford, B.C., Canadas.....100.00 
¥ eee ¥ ¥ utar Singh Sidhu, Windsor, Ontario, Canada......... : 
te Ja ut ve 3, tw cht? fre ear 3 Peters e dba inser Quisnlgn Canal ON 
TEdt 3d eg omg , Bat fit fesa J FETS Mani Singh Kang, Orange, CA................06:000eee 100.00 
gonddint sta fag fersst,-stomrtmt et saat oS Dr. Satnam Singh Dhami, New City, NY........0.0005 250.00 
as fafmr & Aut 7% 3, -AS Afent Fas us G. B. Singh, Gravesend, Kent, UK..........00.c000000 500.00 
udet aS 3 faim 3, -faact oe Sas uw Kamal Singh, Mississauga, Ontario, Canada............. 88.00 
lar at ue sat TS A, _aoist 3 33 gas unr 3 Tarlochan Singh Sandhu, Mississauga, Ontario......... 88.00 
aaa 2p ee ere eee > Avtar Singh, Scarborough, Ontario, Canada............ 125.00 
. anes, dans. z es > > Prof. Devinderjit Singh, St. Cath’s Coll. Ox. UK....1,018.55 
arse fru “ars Jos” o festtor, Gas fatto Jit Singh Kohli, Jericho.........:.cecsseessseeseseeeeseee 100.00 
“Hepat aretha — are ae ll ANONYMOUS ie. criok. Hie viv esia ee Aids 1,300.00 
HS AQ - AS fea FAB Il Total Receipts during 2006................ cece eee eeeee 13,652.65 
se - fas Zz sds, Jadot, feves, Sut, safe ot auret Carry over from 2005................seseeseeeeeeeeeeeeeeees 133.59 
3 ups ate. afm 3 ie 3 da ares arfig§ aay ait Total Funds............cccccecccscecesecsvevevevevessenses 13,786.24 
‘i ety 7 ees is Total Expenses sisiv ors wees aise saws 13,697.18 
Act sf sie uefen HS a ae us ‘a feo HoTeE Carry into 2007....c.sccscsececessecesnsseesssesnseessssesee 89.06 
ag t ads Jo - oe 
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This issue and the the subsequent issues of The Sikh Bulletin will come to you in electronic format only. 
This is necessited by lack of funds for printing and mailing. You may wish to pass it along to your 
family and friends on your electronic mailing list or give their email addresses to us. Thank you. 


Realizing the need for correct information about Sikhism in the English language for the benefit of 
Diaspora youth, KTF requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write new 
ones. Mr. Sidhu is one of the founders of The Sikh Missionary Society of UK and Guru Nanak Charitable 
Trust, Mullanpur Mandi, Ludhiana. Of the many books and pamphlets in English that he has authored we 
have been able to afford to publish only four: 

1. Sikh Religion and Christianity — 110 pages 

2. Sikh Religion and Islam — 153 pages 

3. An Introduction to Sikhism — 76 pages 

4. Panjab and Panjabi - 177 pages 
These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real meaning 
of Sikhi, something that Gurdwaras have miserably failed to teach. These books are for free distribution. 
We invite our readers in the USA to order any combination of 40 books for a donation to KTF of $100.00, 
plus postage, and distribute them free to their family, friends, local sangats or schools operated by 
Gurdwaras. Your donation will help in the publication of The Sikh Bulletin. 


We urge you to read Prof. Gurtej Singh’s proposal on page 11 about creating a project to translate 
AGGS into English and see if it deserves your support. Events of last few months and recent 
announcement by the SGPC president that to ‘strengthen the Sikh religious movement’, SGPC had 
availed the services of Bhai Baldev Singh of the Akhand Kirtani Jatha proves beyond a shadow of 
doubt that the Foxes are guarding the hen house. 


Khalsa Tricentennial Foundation of North America Inc. 
3524 Rocky Ridge Way 
El Dorado Hills, Ca 95762 


Address 
Label 
Here 





